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My fervent devotions to the holy dust of divine feet of Shankara, the Jagadguru, who
shines effulgently with divine name and divine greatness. _,

The greatness of Adi Shankara can be known by this shloka wherein the foot dust of the great
Guru is being venerated by the devout. Why has it been described in this manner? During the
incarnation of Jagadguru, our country a homeland for Vedic religion was smitten by the waves
of Nastikavada, Shunyavada, Bhuktivada (materialism), Agnyana (ignorance) & Virodha
Gnyana (wrong understanding). This wrong trend had penetrated so deep in to the vitals of
society that the tenets of Vedic religion of Oneness, Harmony, Knowledge, Rationality,
Scientific approach, Conversation, Enlightenment were altered and facing serious
consequence for humanity. While the earlier Avataras were for destruction of evil and

establishment.of Dharma, this was a complex situation.

R AE T so say our Shastras. Grana or Enlightenment destructs ignorance and paves

way for liberation. This Adhyatmika Gnana or Erilightenment is blessed by Maheshwara.

Hence &< THL: HI&7d, Lord Shiva took form of Shankara and re-establisheg Sanatana
Vaidika Dharma.

In the Swasti Birudavali of Sti Kanchi Kamakoti Peetam, we find the fol]ovﬁng attributes for

the Jagadguru:

‘By removing all thorns of wrong practices, the path of Veda & Vedanta was widened and
Shanmata worship was established’
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A divine tribute to Adi Shankara capsuling the Avatara’s purpose. This was indeed the most
significant achievement of the Jagadguru. This was achieved with a lot of effort, supreme
sacrifice, determination, knowledge, austerity, blessings of divinity and spiritual bliss. But for
the Acharya’s efforts our civilisation would have been in jeopardy. His efforts paved way for
our country to continue as Punya Bhumi, Dharma Bhumi & Veda Bhumi. For this great Krupa
of Shankara on humanity and the giant work he did for Bharata Bhumi, we venerate his
footdust - Bhagavatpada Renukana. We need to be eternally grateful to Jagadguru
Shankarabhagavatpada.

In a treatise known as Acharya Prashasti- the Glory of Jagadguru, a dedicated collection of
Shlokas on Jagadguru & his work by various successive Acharyas, philosophers, Advaita
Granthakarthas and Advaitins has been compiled by Kanchi Math. It is the bounden duty of
one & all to know the Divya Charitra of the Jagadguru with all his Mahimas. There are several
treatises in the form of Shankara Vijayas, Ashtottara Namavalis and other such literature
throwing light on the life of Acharya. We should be ever obliged to our Guru Parampara for
ensuring that, over the course of the 2533 years since Jagadguru's Avatara, His life, His work,
and His Sampradaya have been kept alive amidst challenging circumstances.

This book, Chitra Adighankara Charitam, Shankaropadesharatnam, Shankara
kshetradarshanam has captured the Divine Life of the Jagadguru and beautifully interwoven
it with his Yatras & Upadesha. This comprehensive approach with simple pictorial depiction
would definitely impress & invite one & all especially children to read and understand the
great life of Adi Shankara. In present day situation, this is very important as children need to
be imparted with positive, genuine and spiritually uplifting Charitras of Divya Avataras.

His Holiness Pujya Shri Shankara Vijayendra Saraswathi Shankaracharya Swamigal is very
pleased with the efforts of Smt. Vidya Jayaraman and her team in bringing out this special
publication and conveys blessings for more such Sevas in the future.

Jaya Jaya Shankara Héra Hara Shankara

Date: Krodhi-Bhadrapada-Shukla-Chaturthi(Vinayaka Chaturthi)

Shankara Samvatsaram_ 2533

Yatrasthan: Shri Chandramouleeshwara Swamy Puja Mandapam, Mani Mandapam, Orikkai
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yadalambodaram hanti satam pratytha-sambhavam |
tadalambe dayalambam lambodara-padambujam i

-- Sarva-vedanta-siddhanta-sara-sangrahah

I seek refuge in the lotus feet of Lambodara. He is compassionate. and
his support destroys the fear of obstacles among the good.




Chitra Adishankara Charitam
Sharnkaropadesharatnam
Shankara kshetradars§hanam

As per the ajia of Jagadguru Shri Shankara Vijayendra
Sarasvati Shankaracharya Swamigal of Shri Kafichi Kamakoti
Mulamnaya Sarvajiia Pitham, this book narrates the charitam
of Shri Shankara Bhagavatpada along with gems from His
upadesha and highlights the sacred places associated with
Him.

The content is divided into three sections, marked by the use of
three colours. The first section narrates Shri $hankara
Bhagavatpadacharya's charitam. The second section explains
the valuable gems from Shankaropadesha-ratna-mafijiisha -
treasure chest of His upadeshas. The third section Shankara
kshetra darshanam offers an overview of the sacred kshetras
and tirthas associated with Shri Shankaracharya in the sacred
land of Bharata varsha. These sacred kshetras become even
more sacred to devotees as we see them through the indelible
memorials to shankara Bhagavatpada constructed with the
vision of Jagadgurus of Shri Kafichi Kamakoti Malamnaya
Sarvajiia Pitham. Many are the flowers that were gathered to
compile this text - The nectar-filled words of Bhagavatpada, the
profound anugraha bhashanams of the Jagadgurus of Shri
Kafichi Kamakoti Pitham, works of vidvans and scholars,
narratives of devotees who have received the grace of the
Jagadgurus, and published books. These word-flowers are
gathered, strung as words and offered to the sacred feet of the
Mahasannidhanam.

Art work: Smt. Sowmya Murali, Bengaluru
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Dakshinamarti is a form of Shiva. He is the embodiment of
wisdom and gazes towards the South. He is youthful.
Despite his youthful appearance, He is surrounded by aged
sages who seek wisdom from him. Dakshinamurti teaches
through eloquent silence. The gesture of chinmudra (the
thumb and index finger touching each other and the three
other fingers extended together) speaks volumes without a
single word being uttered, communicating profound
wisdom. Bhagavan Shiva in this seated form imparting
knowledge is Dakshinamurti and represents the origin of
the Advaita-guru-parampara - the lineage of gurus and
shishyas.

Brahma, Vishnu and Shiva represent different facets of the
same supreme power. These divine beings each play a role in
the creation, sustenance, and destruction of the world.
Bhagavan Vishnu manifests in different avataras and comes
down to earth in every yuga for our well-being. In Kaliyuga,
an aspect of Bhagavan Shiva took a special avatara as
Shankaracharya to impart knowledge.

Shankaracharya mastered the Veda by the time he was eight.
Unlike Dakshinamiurti, who remained seated under the tree
and taught by silence, Shankaracharya travelled all over
Bharatam and taught with words. He wrote works ranging
from elaborate commentaries to poems with one stanza. He
also wrote many devotional poems. He left behind not only
these  writings but also a living guru parampara of
Shankaracharyas who travel all over Bharatam, impart
wisdom, and instruct people on the path of dharma.
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Dakshinamirti - The first guru of
Advaita-guru-parampara




Shankaropadesharatnam

Dakshinamirti - The first guru of Advaita-guru-parampara

A o e o s = o N s aN
HAAATEAIF [CAIEAAE A AMSTAIHEOId SRS |
AT FHSAIGHAAREY THRH Gl Sfomgiade |
mauna-vyakhya-prakatita-para-brahma-tattvam yuvanam
varshishthantevasad-rshi-ganair-avrtam brahma-nishthaih |
acaryendram kara-kalita-cinmudram anandarapam
svatmaramam mudita-vadanam dakshinamiurtim ide Il

I praise the youthful Dakshinamurti, who expounds the truth
of non-duality through eloquent silence. He is surrounded by a
group of disciples consisting of aged sages who are absorbed in
the contemplation. He is the foremost among preceptors.
Displaying the chinmudra - the union of thumb and index
finger symbolizing the identity of individual and supreme self
— He embodies bliss, takes joy in the self, and wears a
charming countenance.

i%q’_ haN ok W: o (o l
TRE] 9 = Ry BewmEn
citram vatataror miile vrddhah shishya gurur yuva I
gurostu maunam vyakhyanam shishyastu chhinna-samshayah 1

Under the banyan tree is a wondrous sight! The disciples are
aged but the guru is youthful. The guru teaches them by
silence. Yet the doubts of the Shishyas are dispelled.

Adi Shankaracharya has composed Dakshinamdirti stotram
and Dakshinamirti varnamala stotram.
4
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Devas praying to Dakshin




Why did Dakshinamurti come down to earth? About
two thousand and five hundred years ago (Elapsed Kali
2593 = 509 BCE), the world was going through a
challenging time. People had lost touch with Vedic
wisdom. They were no longer following the teachings
of the Veda. People were not doing the karmas that
were prescribed by the Veda. Instead, they were
following many different faiths that had sprung up.
Nastikya (lack of belief in the teachings of the Veda)
was on the rise and confusion prevailed everywhere.
There was no unity among the followers as each path
claimed supremacy over the others.

During this period, all the devatas and revered sages
came together. They first went to Brahmaloka. Brahma
took them to Kailasa. Bhagavan Dakshinamaurti, the
form of Shiva, and the embodiment of wisdom, sat at
the sacred mountain of Kailasa. They explained the
state of the earth to him and expressed their deep
desire to regain wisdom and clarity. They beseeched
him to find a way to restore faith in the Vedic path.



Avatara




The merciful Dakshinamaurti, after hearing the plea of
the devatas, agreed to incarnate on the earth. He
promised that he would be born as Shankara in Kerala
(who would go on to become Shankaracharya), in the
village of Kaladi in Kerala. Brahma, Sarasvati and
other devatas agreed to come down to the world along
with Shiva to fulfil their respective roles.

Brahma would be born as Sureshvaracharya, Sarasvati
as Sarasavani. Indra was born as King Sudhanva.
Padmapada was an amsha of Bhagavan Vishnu,
Hastamalaka an amsha of Vayu and Totakacharya the
amsha of Agni. Subrahmanya the youthful devata
would be born as Kumarila Bhattapada.

The devas and rshis were pleased with the grace of
Shiva and returned to their respective dwellings.



Shankaropadesharatnam

Shivanamavali Ashtakam of Adi Shankaracharya

Adi Shankaracharya has composed many Shiva stotras
- Shivabhujangam, Shivanandalahari, Shivanamavalj
ashtakam, Shivapadadikeshanta varnana stotram

Shivakeshadipadanta varnana stotram
Shivapafichakshara stotram, Shivapafichakshakshara
nakshatramalika, Suvarnamala stuti, Shiva

aparadhakshamapana stotram, Shiva manasapija

9



Shankaropadesharatnam

Shivanamavali ashtakam of Adi Shankaracharya

T T R w2 TR |
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he candracida madanantaka shulapane
sthano girisha girijeSha mahesha shambho 1|
bhiuitesha bhitabhayasadana mamanatham
samsara-duhkha-gahanajjagadisha raksha niu

O Shambhu! Wearer of the crescent moon. Destroyer
of Manmatha! Bearer of the trident! The firm and
great Lord of the mountains and the consort of
Parvati! The Lord of all living beings who destroys all
fear! O Bhagavan! Save me the helpless devotee from
the sorrows of samsara - the cycles of births and
deaths!

10
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Sharnkara kshetra darshanam

Kaladi, Kerala

Kaladi is a town located between Angamaly and
Perumbavoor, east of the Periyar river, near to
Malayattoor in Ernakulam district of Kerala. There is a
Krshna temple that is the ancestral temple of the family
of Shankaracharya in this village.

The idea of building a commemorative stapi was
conceived in the mind of Jagadguru Shankaracharya
Shri Chandrashekharendra Saraswati Swamigal. The
construction was started under His guidance and
consecrated by Jagadguru Shri Jayendra Saraswati
Swamigal in the year 1978. It contains a depiction of
various events from the life of Shankaracharya in
sculptural form as the visitor ascends it. The stupi was
dedicated to the nation by $hri Neelam Sanjeeva Reddy,
President of India on 12th May 1978.

12



Shankaracharya’s parents praying to Vrshichaleshvara for
achild
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Parna river (Periya aru) flows gracefully through the
enchanting land of Kerala, its banks adorned with
magnificent temples dedicated to Shiva and Vishnu. Nestled
on the northern shores of this sacred river is the village of
Kaladi (Shashala grama in Samskrtam). In that village, lived
Vidyadhiraja of Kaippalli house. He had a son named
Shivaguru. Vidyadhiraja got Shivaguru married to Aryamba
of Melpalur house. The devoted couple were immersed in
performing yajfias, worshipping Bhagavan, and were
leading a dharmic life. There are three debts or obligations
a married couple fulfils - debt to rshis, debt to devatas and
debt to ancestors. Their unwavering dedication to their
duties allowed them to fulfill their debts to the rshis and
the devatas. Their hearts, however, carried a deep longing
for a. child - for this would enable them to honor their
ancestors, the final remaining debt. They decided to go to
the temple of Vrshachaleshvara at Thrissur, Kerala and
pray to Bhagavan Shiva to fulfil their wish. Aryamba and
Shivaguru stayed there for a period of 48 days (a mandala).
Immersed in devotion (bhakti), they prayed fervently to
Bhagavan Shiva to bless them with a child. Their devotion
touched Vrshachaleshvara, whose heart melted like the
ghee that covers him.

Shiva appeared before them in a dream and presented them
with a choice. He said, "I am pleased with your devotion. I
grant you the boon of having many children who will live
long but lack wisdom, or you can have one wise son with a
shorter lifespan.” Being noble and wise, the couple replied,
"You are all-knowing. We desire one wise son, even if he is
short-lived. Please grant us whatever you deem best." Shiva
assured them that their wish would be fulfilled, and a son
who carried his essence would be born to them with an
alloted lifespan of 8 years. Overjoyed, the couple returned to

Kaladi.
14



Shiva appearing in the dream of Shivaguru and Aryamba
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Shankara kshetra darshanam

Vrshachaleshvara kshetram, Thrissur Kerala

16




Vrshachaleshvara kshetram
Thrissur Kerala

Vrshachaleshvara temple or Vadakkunathan temple is
a Shiva kshetra in Thrissur district, Kerala. Shiva is
called Vadakkunathan and was installed by
Parashurama. Shiva is in the form of a lingam and the
shrine is known as Shri mulasthanam.

Traditionally abhisheka is done to S$hiva with ghee in
this temple and the linga is always covered in ghee.
This ghee taken as prasadam has the power to cure
many diseases.

17



Shankaropadesharatnam

Bhakti according to Shri Shankaracharya
? LN N o < o < ha¥ * o
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ankolam nija-bija-santatir-ayaskantopalam siaichika

sadhvi naija-vibhum lata kshitiruham sindhuh sarid-vallabham 1|
prapnotiha yatha tatha pashupateh padaravinda-dvayam
ceto-vrttirupetya tishthati sada sa bhaktirityuchyate 11 61 1i

(Shivanandalahari)

What exactly is bhakti? Shri Shankaracharya in  the
Vivekachtidamani says bhakti is knowing the true nature of the
self (sva-svarupa-anusandhanam). However this realization is not
easily attainable. Until that realization dawns, the path of saguna
upasana or bhakti towards devatas with names and forms is
prescribed. Bhakti is an intense desire and mental longing for
Bhagavan. It is also the foremost among the means of attaining
moksha (mokshasadhanasamagryam bhaktireva gariyasi).

How should that relationship between a devotee (bhakta) and
bhagavan be? Shankaracharya illustrates it with the help of the
Ankola tree (the genus Alangium, Alinjil in Tamil). The seeds of
this tree fall away from the tree but immediately move and attach
themselves back to the tree. He says: Like its own seeds seeks the
mother ankola tree, like the iron needle seeks for the lodestone
(magnet), like the lady seeks her husband, like the tender creeper
seeks (to wind itself) on trees, like the river travels towards the
sea, if the mind, seeks the lotus feet of Pashupati, and stays there
always, that is known as bhakti.

18
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The bhakti of Shivaguru and Aryamba bore fruit. Soon
Aryamba conceived. This brought immense happiness
to the couple as their prayers for a child were fulfilled.
Months passed by.

The divine event of the child Shankara’s birth
happened during an auspicious time. It was
Vasantakala (spring time) and nature was teeming with
life. The Sun was in Aries (Mesha), and the lunar
month was Vaishakha and the tithi was shukla paksha
pafichami (fifth tithi in the bright lunar fortnight).

Shri Shankara Bhagavatpada was born in 509 BCE -
2631 years after the beginning of Yudhishthira shaka
and 2593 years after the beginning of Kaliyuga.
Yudhishthira $haka is the time frame of reference
denoting the pattabhisheka of Dharmaputra that
happened 37 years before Kaliyuga. Kaliyuga began
3102 years before the common era. Traditional
accounts say that Shri Shankaracharya’s birth was in
the 26th era of Yudhishthira, in the 31st year named
Nandana.

During that auspicious abhijit muhurta (at noon) at an
auspicious hour, like Aditi the mother of the devatas
giving birth to Indra, Aryamba welcomed her son into
the world. The baby had large eyes and was a delight to
his parents. The infant’s face was radiant as the moon
and on his hands and feet were auspicious signs that
showed the marks of greatness and glory. Shivaguru
and Aryamba rejoiced.
20



Shankaropadesharatnam

Pravrtti and nivrtti dharma

Shankaracharya says in his introductory commentary on the
Bhagavad-gita , “Bhagavan created the world and to sustain it, he
created Marichi and other prajapatis and taught them pravrtti
dharma as per the Veda. Then He created the sages like Sanaka
and Sanandana and taught them nivrtti dharma. Thus, there are
two paths that the Veda speaks of”

f&faen f2 At o, ugftesron Rgftwsorgy, sme:
RAfderoy

-~

dvividho hi vedokto dharmah , pravrttilakshano
nivrttilakshanashca jagatah stithikaranam

Pravrtti marga is the path of performing the ritual acts as
prescribed in the Veda and leading the life of a householder.
Nivrtti marga is renounciation or the life of a sannyasi. According
to the Shankara-sampradaya, karmanushthana that we
undertake purify our minds and make us fit for obtaining jiana
which then liberates us. Among the rituals that a householder
has to perform are the samskaras.
Samskaras

'Samskara’ means refining or purifying. Samskaras are ritual
actions that remove impurities, take away all the bad or evil
elements, and impart good qualities to the performer. A sacred
act involving mantras is known as ‘samskara’. Our sages have
described 40 samskaras from a human being’s birth till the end of
his life. Any samskara must be performed at the right time for it
to have an effect.

Garbhadhana, pumsavana and simantonnayana are performed
before the child is born and the parents-to-be pray for the birth
of a noble and healthy child. Jatakarma must be performed when
the child is born. Ritual gifts must be given away. Namakarana or
the naming ceremony is performed on the eleventh day.

21



Shankaropadesharatnam

When the child is six months old, annaprashana is done and the
child is given solid food. Chaula comes after annaprashana. A
portion of the boy’s hair is shaved off and the remaining portion
is meant for the "Shikha" the tuft of hair which is essential for
conducting all religious rites. Upanayanam comes after chaula. It
is the first samskara where boy chants mantras. He is invested
with the sacred thread and the Gayatrl mantra. After
upanayanam, he would go to a gurukula and live and study Veda
with a teacher. The student leads a simple life and lives on
bhiksha (food accepted from other householders). Until the end
of the graduation or samavartana, the student is in
brahmacharya ashrama - the lifestage of studenthood.
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Shivaguru performed the jatakarma and namakarana
samskaras for the newborn child. The child was given
the name Shankara - meaning He who gives
happiness/well-being. (Sham karoti iti Shankarah).

Shivaguru and Aryamba gave away the ritual danam to
brahmanas and others as prescribed in the Shastras.
Danam in the context of rituals refers to the act of
making offerings to brahmanas as part of the rituals
and seeking their blessings. In other contexts, danam
can be understood as charity.

When the child was three years old, he performed the
chaula samskara for Shankara. The child Shankara
mastered bhasha and lipi (language and script).

When Shankara was five years old, Shivaguru
performed his upanayanam and made him receive the
Gayatri mantra (upadesham). Soon after that
Shivaguru passed away. Shankara began his study of
the Veda in the gurukulam under a guru.

(Some accounts of His life say that Shivaguru passed
away before his son’s Upanayanam)

23



Shankaropadesharatnam

SRS fA: (Aparokshanubhiitih)
TIFOIAHEHY AT Ao |
QU TeegEl SR wgEEE, 11z
fernAd 4 9ged FuyEtHt Tga| | ¢

sva-varnashrama-dharmena tapasa hari-toshanat |
sadhanam prabhavet pumsam vairagyadi chatushtayam 11 3 1
nigamacarya-vakyeshu bhaktih shraddheti vishruta I
cittaikagryam tu sallakshye samadhanam iti smrtam 1 8 Il

Aparokshanubhutih is one of the introductory works
on Vedanta composed by Adi Shankaracharya. He says
in this work that that one must perform the duties
appropriate to one's ashrama and varna and by means
of worshipping Bhagavan Hari and by tapas (penance),
a person has to strive towards obtaining the
prerequisites for attaining moksha.

In addition to obtaining the prequisites, there is the
role of the guru. The guru teaches the student the
sentences from the upanishads that talk of the identity
of individual atma with the supreme. The student with
great sincerity and devotion listens to the words of the
guru. This is called Sshraddha. With Shraddha comes
single-minded focus (chitta ekagrata) towards the goal
and this is called samadhana.

24



Shankaropadesharatnam

Gurukulavasam

A brahmachari, after upanayanam does
gurukulavasam at the residence of the guru. The guru
teaches the student Veda and shastra and the
significance and the importance of various ritual acts.
The duties include sandhyavandana (thrice every day
at morning, noon and before sunset), Veda
adhyayanam (study of Veda from the guru), seeking
bhiksha and guru-shushrusha (service to the guru).
This is in addition to the many mental attitudes
expected of a student such as - modesty, simplicity,
frugality and reverence for the guru.

To instill these values in a student, the act of seeking
alms or bhiksha from other householders was
practiced. Householders considered it a matter of great
honor to give alms to the brahmacharis and sustain
Vedic learning.
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Composing Kanakadhara stotram
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On a dvadashi day, the young brahmachari Shankara,
along with his fellow-students reached the house of a
poor brahmana to receive bhiksha. He entreated from
outside, “bhavati bhiksham dehi”.

The wife of the brahmana saw this lustrous young
brahmachari. She looked for something to offer and
found that there was nothing else in the house other
than a dry amla (Indian gooseberry) fruit. Yet, she did
not want to send the child empty-handed, even if it
meant that they had nothing to eat. Her head bent with
regret, she offered the amla fruit - her only possession.

Shankara, the compassionate saw the pain in her
expression. He worshipped the goddess Lakshmi the
consort of Narayana and composed the Kanakadhara
stotram. He appealed to her saying, “This amla fruit
was offered to me by the brahmana’s patni as her sole
possession. If you are compassionate towards me,
please bless her with the fortune deserving of the
devas.” Lakshmidevi heard Shankara’s request and
was pleased by it. She showered and filled the home
with golden amla fruits.

There is a house called “svarnattu mana” near Kaladi
which according to the residents of the area is the
home that was blessed by Shankaracharya with the
shower of gold.
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Kanakadhara stotram

Mg T TSHITOTTSI
TFEa GFSR qHISH. |

AGIFATNEIS (I TGS [T
ATgeaarg 78 Ageaarr: |l ¢ |l

angam hareh pulakabhishanam ashrayanti
bhrnganganeva mukulabharanam tamalam I
angikrtakhilavibhutirapangalila
mangalyadastu mama mangaladevatayah i

May the glances of the auspicious devata (Lakshmi),
which have all the riches bestow auspiciousness upon
me. Resting on the body of Bhagavan Hari adorning
him with delight, she is like the bee resting on the
Tamala tree that is adorned with buds.

Bhagavan Hari is poetically compared to the dark
Tamala tree and Devi Lakshmi is compared to the bee
that rests on the tree. The tree has buds that adorn it.
Similarly Bhagavan Vishnu’s body is adorned by the
ecstatic bristling of hair due to LakshmT’s resting on it.
May this devata whose mere glance is enough to give
all riches, bestow auspiciousness upon me.
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Kanakadhara stotram
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dadyaddayanupavano dravinambudharam
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narayanapranayininayanambuvahah 1

Let the clouds, the eyes of the consort of Narayana,
together with the breeze of Her grace, remove
completely the heat of bad deeds and shower the

rains of riches over this grief-stricken, poor little
bird.

29




Changing the course of Piirna river
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The divine child Shankara completed his study of Veda,
vedanga (auxillary branches to the Veda) and kavya
(literature) by the time he was eight. After completing
gurukulavasam, he returned home. He spent time
taking care of his mother and performing the
anushthanam prescribed for a brahmachari.

His mother Aryamba was growing old and weak. She
could not walk to the river Purna to take her bath.
Shankaracharya to relieve the pain of his mother
prayed to river Parna (alt. Churna). The power of his
prayer brought the river close to his home so that his
mother could comfortably walk to the river.

One day the seven sages (saptarshis) appeared before
him and prayed to him and reminded him of the divine
mission he set out to complete. He promised them that
he will begin his destined task soon and the saptarshis
were pleased.

Shankara was eight years old. He had now reached the

stage in life where he had to set out in search of his
guru seeking to know the true nature of the self.
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Sadhana-pancakam
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vedo nityam-adhiyatam taduditam karma svanushthiyatam
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papaughah paridhiiyatam bhava-sukhe dosho'nusandhiyatam
atmeccha vyavaslyatam nijagrhat-tirnam vinirgamyatam 1 11

In the Sadhana pafichakam, Shri Shankarabhagavatpada
expounds in a set of five verses the systematic steps to attain
moksha.

"May you study the Veda daily. Perform the duties ordained
by the Veda. Dedicate all the karmas as the worship of
Bhagavan. Give up the kamya karmas (acts performed with a
desire to attain something). Uproot the numerous papams.
Reflect and think about the impermanence and other faults in
the material things of this world. Have a desire to know the
self. As soon as the desire to know the self arises, leave home.

Seek the company of the wise. Stay steadily devoted to
Bhagavan. Cultivate the qualities of shanti (serenity) and
renounce karmas quickly and firmly. (ie. applicable to
sannyasa) Seek refuge under a good vidvan (a teacher), pay
respects to their sacred feet every day. Reflect on the
aumkara the single syllable denoting the supreme and
repeatedly do shravana or listening to the sentences in the
upanishads."”
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Shankara taking sannyasa at age eight
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One morning as the young Shankara and his mother went
to Purna river to bathe, his mother was resting on the
bank. Suddenly a crocodile appeared and got hold of
Shankara’s feet. Shankara called out to his mother who
was shocked and asked for her permission to take up
sannyasa.

Sannyasa is equivalent to taking a second birth and helps
the person who takes up sannyasa in dire circumstances
(apat sannyasa) attain sadgati. Shankara told his mother
that the only way of saving his life was to become a
sannyasl. Aryamba not knowing what else to do gave her
permission. This was the best solution in the present
circumstance. Shankara recited the praisha mantra that
marked his initiation into sannyasa. Shankara was now a
sannyasl. The crocodile, released its grip on the divine
feet. It disappeared and in its place appeared a gandharva.
The gandharva was released from his erstwhile curse.

Aryamba relieved that her son was alive, now asked him to
come home with her. Shankaracharya reminded her that
he was now a sannyasi and how his change of ashrama
gave him another 8 years to live and that it was not
possible for him to go home with her.

Aryamba was anguished and he consoled her. She was also
concerned that she had no one to perform her last rites in
her final days. Shankaracharya promised his mother and
assured her that no matter where he was, he would arrive
in the last moments of her life and perform the duties and
the last rites that are expected of a son. The distraught
mother agreed and gave him permission to leave.
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Sharikarachirya leaves home and goes in search of his guru
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Even though he had taken apat sannyasa (sannyasa in
a critical situation), seeking a guru was essential to
formally to take up sannyasa. Being the incarnation of
the omniscient Shiva, He was omniscient. What then
was the need for a guru?

Sanatana-vaidika-dharma and advaita-sampradaya
place great emphasis on the role and importance of a
guru. A student approaches a guru earnestly with
samit in his hands and listens to the vedanta vakya
from the guru (Shravanam), internalises it (mananam)
and reflects upon it (nidhidyasanam) in the path
towards attaining wisdom. Thus to show the
importance of a guru parampara and to demonstrate
the right path, true to the definition of the word
Acharya (one who not only professes the purport of
shastra but shows them in practice) he sought a guru.
The actions of great men become role models to
follow for the rest of humanity. Hence, he sought
permission from his mother to travel towards North
in search of his guru.

Days and nights passed. Shankaracharya walked by
the light of the Sun and the Moon and slept with only
the sky for his cover. He knew who his guru was and
where to find him. Led by the inner light of the self,
Acharya Shankara proceeded towards the North and
made his way through cities, villages, hills, jungles
and rivers to finally reach the banks of river Narmada
also known as Indubhava and Reva.
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Shankaropadesharatnam
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kim jyotistavabhanumanahani me ratrau pradipadikam
syadevam ravidipadarshanavidhau kim jyotirakhyahi me |
cakshustasya nimilanadisamaye kim dhirdhiyo darshane
kim tatrahamato bhavanparamakam jyotistadasmi prabholl

The ekashloki is a short work of Shankaracharya. It
illustrates the light of the inner self and is set in the form of
a dialog between a guru and a shishya and how the student
is progressively led to see the light of the self and realize
their true nature by the guru through the process of
dialogues. Dialogues and questions and answers were one
of the fundamental ways of transmitting knowledge in
Indian knowledge systems.

Guru: What provides you with light?

Shishya: The Sun, during the day and a lamp at night
Guru: So be it! What is the light that helps you see these two?
Shishya: (The light of) the eye
Guru: When that eye is closed, what is it that illumines?
Shishya: The mind/intellect.

Guru: What is it that knows or is aware of this mind/intellect?
Shishya: It is that self (I) O Bhagavan!
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Nivrtti dharma is applicable for those who renounce the
world. Those who renounce the world are called sannyasis. A
person seeks sannyasa after completing the proper course of
study of Veda as a brahmachari and then approaches a guru.
The guru accepts Him as the disciple. The student serves the
guru and studies there. The guru imparts the mahavakyas
from the wupanishads to the disciple. Mahavakyas are
sentences that speak about the oneness of the individual jiva
and the brahman. The student is then given formal
renunciation and a sannyasa nama to the sannyasi. The
Jagadgurus of Shri Kafichi Kamakoti Pitham bear the
sannyasa nama “Indrasarasvati”. Shankaracharya defines
what sannyasa is in his short text Sarva-vedanta-siddhanta-
sara-sangraha. Shankaracharya says, according to wise,
renunciation means the abandonment of all actions - those
that give us happiness here or in svargaloka. Thus, a person
seeking sannyasa, leaves their family, goes in search of a
guru, stays as antevasi sitting near by and hearing and
pondering on the wise words of the guru.
Y T HEAH HHOM, |
fafeem @ wivear: | dem: |@qi A7 1 eae i
sadhanatvena drshtanam sarveshamapi karmanam I

vidhina yah parityagah sa samnyasah satam matah 1 151 1
There is no other karma prescribed for a sannyasi except the
service to His guru. The service to the guru removes the ego
or ahamkara.
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naivanyasadhanapeksha shushrashostu gurum vina |
uparyuparyahamkaro vardhate karmana bhrsham 1 181 n
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Narmada river surged beyond its banks, inundating
nearby villages and towns, bringing distress to the
people. Touched by compassion at the sight of their
suffering, Shankaracharya earnestly prayed to
Narmada nadi. In response to his plea, the river
gently flowed into his kamandalu. (a small water-
vessel carried by sannyasis) As Narmada entered this
sacred vessel, her once tumultuous waters
transformed into a calm and serene flow, bringing
relief to the inundated regions. The stotra that was
composed by Shankaracharya is known as
Narmadashtakam.
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dvishatsu papa-jata-jatakadi-vari-samyutam |
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tvadiya-pada-pankajam namami devi narmade li11i

The nadis (sacred rivers) of Bharatadesha are not mere
bodies of water but are worshipped as devatas. Festivals
such as pushkarams, Kumbha mela and Adi perukku are
celebrated to honor these nadis. Shankaracharya composed
stotras on various nadis. River Narmada is the longest
West-flowing river in Bharatam. It flows through the states
of Madhya Pradesh and Gujarat. In this stotra, Shri
Shankaracharya offers His salutations to Narmada with
each verse ending with “I offer salutations to your holy feet
O Devi Narmada!”. He also says that the river is capable of
removing the fear of death and is home to fish, tortoises,
geese, crocodiles, and chakravala birds (an aquatic goose-
like bird) and was home to great rshis and celestials.

Jagadguru Jayendra Sarasvati Shankaracharya Swamigal,
the 69th Acharya of Shri Kafichi Kamakoti Pitham was
instrumental in reviving the festivals of pushkarams in
various nadis.
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Bhagavan Nataraja giving darshanam to sages
Patafjali and Vyaghrapada in Chidambaram
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Shankaracharya then proceeded towards the cave where
Govinda Bhagavatpada the great yogi lived. Who was
Govinda Bhagavatpada? The story takes us back to Vaikuntha
- the abode of Mahavishnu.

Once Bhagavan Mahavishnu was reclining on the serpent
Adishesha in his abode Vaikuntha. Adishesha perceived that
Mahavishnu’s body was heavier than usual and asked him
the reason. Vishnu explained that the reason for this change
was the euphoria caused by the divine darshanam of
Bhagavan Shiva dancing as Natardja in Chidambaram.
Adishesha desired to have darshan of this divine dance as
well. With Vishnu’s blessings, AdiShesha was born on earth.
He fell into the palm of a naga woman named Gonika, who
was praying for a child and offering arghyam to Surya. ‘pata’
in Samskrtam means 'fall' and 'afjali' refers to 'hands folded
in prayer'. Hence the child was named Patafijali. Bhagavan
Patafijali prayed to Shiva who then promised to give him
darshanam in Chidambaram. At Chidambaram, Patafijali had
darshan of Nataraja and composed his commentary on
vyakarana (grammar) sutras of Maharshi Panini and the
varttikas of Katyayana. This commentary is called as the
‘great commentary’ or Mahabhashyam. Bhagavan Patafijali
also composed the Yogasutra and a commentary to the
AyurVeda text Charakasamhita. He is hence praised as
someone who offered solutions to the body, mind and words
through these three compositions.

Disciples from all over came to learn from him. Patafijali
taught them simultaneously in his fierce form with a
thousand heads. As his breath was poisonous, he sat behind a
curtain and taught under two conditions - that no student
should leave the room and that no one should look behind
the curtain.
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Bhagavan Pataiijali teaching Vyakarana Mahabhasyam to
students in Chidambaram
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A student from Gaudadesha was among the disciples. One
day, as the guru was teaching, he went out to answer the
call of nature. Meanwhile, another student out of curiosity,
looked behind the curtain. The poisonous breath from the
thousand heads of Adishesha Kkilled all the students. Gauda
not knowing what happened came back. Patafjali cursed
Gauda (since he had left without permission) that he would
become a brahmarakshasa. Patafijali felt sorry for him. He
then gave him a redemption from the curse. He told him
that he would impart his knowledge to Gauda and that
Gauda would be released of this curse once he teaches
Mahabhashyam to a fit student.

Gauda learnt the Mahabhashyam from his guru and waited
under a tree searching for a fit student. Patafijali now that
the purpose of his avatara was complete, went back to his
abode. Gauda waited for a long time and could not find an
appropriate student. AdiShesha realizing that his work had
to be propagated, incarnated again as a young man
Chandrasharma. The young brahmachari Chandrasharma
then went to the tree where Gauda lived as a
Brahmarakshasa. The brahmarakshasa asked him what the
nishtha (past participle) form of the verbal root (9= - pach -
cook) was. Chandrasharma correctly answered that it was
pakvam. Pleased by this response, Gauda taught the
Mahabhashyam to Chandrasharma. Later on, Gauda took
sannyasa and became Gaudapada.

Chandrasharma married and then later on took up
sannyasa. He continued his way to Badarikashrama, and
was known by the name Govinda Bhagavatpada. He later
lived in a cave near Omkareshvara.
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Shankaracharya meets his guru Govindabhagavatpada
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Shankaracharya reached this cave of Shrl Govinda
Bhagavatpada. As he entered inside, he saw the padukas of
His guru. He felt a deep sense of reverence as he
approached the sacred sandals, knowing that they
symbolized the presence of his revered guru. He composed
the gurupaduka stotram. The sacred sandals that are worn
on the feet of the guru represent the Guru Himself and a
student first offers worship to the feet of the Guru.

Govinda Bhagavatpada stirred from His samadhi and was
delighted to meet the radiant young sannyasi brimming
with wisdom and asked him who He was.

Shahkarachérya said, “I am the neither made of the five
elements such as earth, water, fire, air and space, nor of the
sense organs or the mind as these are not eternal and decay.
[ am that pure undying atma.” Govinda Bhagavatpada was
delighted to welcome the wise young boy and accepted Him
as a disciple.
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Guru paduka stotram
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jagajjani-sthema-layaalayabhyam aganya-punyaodaya-bhavitabhyami
trayi-Sirojata-niveditabhyam namo namah sriguru-padukabhyami 11
vipat-tamah-stoma-vikartanabhyam visista-sampatti-vivardhanabhyam|
namajjanasesa-viSesadabhyam namo namah sriguru-padukabhyami 2u
samasta-dustarka-kalanka-pankapanodana-praudha-jalasayabhyam|
nirasrayabhyam nikhilasrayabhyam namo namah sriguru-padukabhyamii 31
tapa-trayaaditya-karaarditanam chaya-mayibhyam atis§italabhyam]
apanna-samraksana-diksitabhyam namo namah sriguru-padukabhyamii 41
yatogiro'prapya dhiya samasta hriya nivrttah samameva nityahl|
tabhyam ajaesacyuta-bhavitabhyam namo namah sriguru-padukabhyamii 5 1
ye paduka-paficakam adarena pathanti nityam prayatah prabhate |
tesam grhe nitya-nivasa-$ila sri-deSikendrasya kataksa-laksmih 11 611

This shloka pays homage to the sacred feet of the guru that
removes all the sorrow of the world. Those that recite this
shloka would be blessed by the wealth that is the grace of the
guru in their homes.
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Dashashloki

The $hloka that Shri Shankaracharya recited in response to His
guru asking who he was is called Dashashloki. It is made up of
ten verses and each verse in this text ends with "d&etafre: fra:
Fadigq” - "tadekovashishtah shivah kevaloham" - "I am that pure
blissful self that remains even in deep sleep”. Even though it is a
short introductory work and it was composed by the Acharya at
the time of the first meeting of His guru, it is very profound. Shri
Madhusudana Sarasvati has written a commentary on this work
named Siddhantabindu.
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na kham nendriyam va na tesham samiuhah 1|

anaikantikatvat sushuptyekasiddhas
tadeko'vashishtah shivah kevaloham 1 n

I am not the earth , nor am I water
Nor am I the fire or the air or space,
I am not the senses or their combination
Because they change and are not eternal
I am the pure self, that remains even in deep sleep

The five elements and their combinations make up all creation.
The five senses (indriyas) and mind (manas) enable us to feel
and experience objects around us. However, these five senses
or the mind are changing and subject to decay. The atma on the
other hand which is a witness to all this, and remains even in
the state of deep sleep (sushupti) remains undecayed and
eternal.
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The importance of guru in Shankaracharya’s words
A guru is the pratyaksha or visible form of I$hvara. The tradition
stresses that the Guru and I$hvara are one. The upanishads say,
“rafa geW! d&” (one who has a Guru attains jiana).
Shankaracharya, who is known with the epithet Jagadguru
stresses the importance of the guru in all his works. He has also
composed Guru ashtakam.

He describes the lakshana or characteristics of a guru as one
who is magnanimous (Mahantah), serene (Shantah) controlled
and engages with the world doing good spreading joy like the
spring season. (Vasantavat lokahitam charanti). The
magnanimity of the guru is such that they remove the sorrows
due to their natural state of compassion (ayam svabhavah
mahatmanam) , much like the moon (sudhams$huh) with its cool
rays by its very nature saves the earth that is tormented by the
heat of the Sun.

In Sarva-vedanta-siddhanta-sara-sangraha, he says that when
Bhagavan is worshipped devotedly across several janmas, as per
the method outlined in the Veda, I$hvara himself takes the form
of a guru and teaches the truth and helps the devotee cross the
ocean of samsara.
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janmaneka-$hataih sadadarayuja bhaktya samaradhito
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sakshacchri-guru-ripam etya krpaya drg-gocarah san prabhuh
tattvam sadhu vibodhya tarayati tan samsara-duhkharnavat 1 254 1
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Gurubhakti as shown by Shankaracharya

In the Yogataravali, he pays obeisance to the sacred feet
of the Guru that grants the upadesha of the bliss of the
self and it is that which becomes the succour from the
deadly poison of samsara.
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vande gurunam caranaravinde
sandarshita-svatma-sukhavabodhe |
janasya ye jangalikayamane
samsara-halahala-moha-Shantyai II
- (yogataravalih (1) shankarabhagavatpadakrta )

In Svatmanirapanam, he pays obeisance to the dust of
the sacred feet of the Guru which removes the dualities
(such as happiness and sorrow) that are difficult to bear
The specks of dust of the Guru’s feet gives rest to the
confusions prevailing in the mind.

AREROG T8 AEagTaEgsa. |
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Shri-guru-carana-dvandvam vande'’ham mathita-dussaha-dvandvam |
bhrantigrahopashantim pamsumayam yasya bhasitamatanute 11 1.1
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How should one approach a guru? Shankaracharya
shows the way in Vivekachudamani. A disciple must be
learned and reflect and with discernment between the
real and unreal and must have longing for liberation.
Such a disciple must approach a good guru with
devotion and serve them. When the guru is pleased,
the disciple must seek knowledge.
THANA T VT TEOATHa: |
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tam aradhya gurum bhaktya prahva-prashraya-sevanaih |
prasannam tam anuprapya prcchejjiiatavyamatmanah 1134 u

The disciple then humbly prostrates to the guru. He
then asks the merciful guru to help him cross the ocean
of the cycle of births and deaths and ask him to grace
him with compassion.
UGS
TRV afe A |
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svamin namaste nata-loka-bandho
karunya-sindho patitam bhavabhdhau |
mamuddharatmiya-kataksha-drshtya
rjvyati-karunya-sudhabhi-vrshtya 135 n
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Advaita-guru-parampara
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narayanam padmabhuvam vasishtham shaktim ca tatputram parasharam ca
vyasam Shukam gaudapadam mahantam govindayogindram athasya shishyam 1
shrishankaracaryam athasya padmapadam ca hastamalakam ca shishyam

tam totakam varttikakaram anyan asmad guran santatam anato'smi Il

Advaita is the central tenet in the Veda that Shri Shankaracharya
expanded, and clarified in his texts. Shri Shar'lkaréchérya was not
the founder of Advaita. He established what was sanatana and
stated in the Veda and promulgated by teachers before him. It is
for this reason that we find Shri Shankaracharya repeatedly
states in his commentaries the importance of being a
“sampradayavit” - knower of sampradaya. A sampradaya is one
which has a series of gurus beginning with Bhagavan Himself and
this is called a “guru parampara”. The advaita guru parampara
begins with Shiva as Dakshinamurti and with Narayana.

Narayana imparted it to Brahma (Padmabhuh - lotus-born).
Brahma imparted it to rshi Vasishtha. Vasishtha taught it to his
son Maharshi shakti. Maharshi shakti taught this knowledge to
rshi Parashara.

Bhagavan Veda Vyasa was the son of rshi Parashara and Satyavati
(a gandharva woman brought up as a fisherwoman). Bhagavan
Veda Vyasa organized the Veda into four and taught it to his four
disciples. He composed the Puranas, Mahabharata and the

Brahmasutra.
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Shankaropadesharatnam

Advaita-guru-parampara

Shri Shankaracharya salutes Bhagavan Veda Vyasa in his
commentary to the Vishnu sahasranama praising him as
compassionate to all beings, as the abode of the qualities
such as restraint and as sun that caused the lotus of the
Veda to bloom . . .
FOGA ATH FAdledad, |
ha¥ 5 K a% oo 2 o\ "
krshnadvaipayanam vyasam sarva-bhuta-hite-ratam |
vedabja-bhaskaram vande shamadi-nilayam munim II

Bhagavan Veda Vyasa transmitted the learning to his son
Shuka. Gaudapada learnt from Shuka in Badarikashrama.
Gaudapada had written the Mandukya karikas on the
Mandukya Upanishad. Govinda Bhagavatpada
Shankaracharya’s was a disciple of Gaudapada. With his
blessings, Shankaracharya wrote a bhashyam on these
karikas. Shri Shankaracharya salutes his guru Govinda
Bhagavatpada in the Vivekachtudamani.

Shri Shankaracharya touches upon this unity of guru and
Govinda in the verse. He says he bows down to Govinda,
the sadguru whose nature is bliss and who is the import
of all Vedanta and is beyond word and mind.

M A qge ToraswEd g

sarva-vedanta-siddhanta-gocaram tamagocaram |
govindam paramanandam sadgurum pranato'smyaham 11 1 Ii
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Advaita-guru-parampara
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Shankaracharya obtained formal sannyasa and
received the traditional Advaitic mahavakyas - several
sentences from the upanishads such as "tat tvam asi"
that teach the identity of the individual jiva with the
supreme. The Guru imparted them to the young
disciple at the time of taking sannyasa.

Govinda Bhagavatpada then taught Him the

upanishads and Brahma sutra of Bhagavan Veda
Vyasa.
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Shankara kshetra darshanam

Omkareshvar - The cave of Shri Govinda Bhagavatpada

Govinda Bhagavatpada guha (cave) is on the banks of
Omkareshvar in Madhya Pradesh. The location was first
identified due to the divine vision of Jagadguru Shri
Chandrashekharendra Sarasvati Shankaracharya
Swamigal, the 68th Acharya of Shri Kafichi Kamakoti
Mulamnaya Sarvajiia Pitham. The souvenir of the
Shankara and shanmata conference (1969) mentioned the
spot named “Shankaraganga”. This prompted the search.
When efforts were under way to locate the cave, further
guidance of the Acharya was sought which led to the
discovery of the cave.

His successor, the 69th Acharya , Shri Jayendra Sarasvati
Shankaracharya Swamigal visited Omkareshvara and
established the “Shri Kafichi Kamakoti Seva Trust” in

1987, renovated the place and named it the “Guhamandir”.
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Jyotirlinga kshetras of Bharatam

Map of 12 Jyotirlinga in India
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Shankara kshetra darshanam

Omkareshvara - Jyotirlinga
NN q_g oD N o < |
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saurashtre somanathafica shrishaile mallikarjunam I
ujjayinyam mahakalam onkaretvamaleshvaram Ii
paralyam vaidyanathaficha dakinyam bhimashankaram |
setubandhe tu ramesham nagesham darukavane Ii

varanasyam tu viShvesham tryambakam gautamitatel
himalaye tu kedaram ghrshneshantu vishalake 1i

Omkareshvar is one amongst the 12 jyotirlinga kshetras in
Bharatam. Jyotih means light and Bhagavan Shiva is found in these
places in His radiant lingasvarupa with different names and forms.
Shri Shankaracharya has composed the dvadasha jyotirlinga stotra
on all the 12 jyotirlingas. (1) Somanatha and (2) Nageshvara in
Gujarat (3) Mahakaleshvara Ujjain and (4) Omkareshvara in
Madhya Pradesh (5) Kedareshvara in Himalayas (6) Vishvanatha in
Varanasi (7) Vaidyanatha in Jharkand (8) Bhimashankara (9)
Tryambakeshvara (10) Grshneshvar in  Maharashtra(11)
Mallikarjuna in Shrishailam, Andhra Pradesh, (12) Rameshvara in
Tamilnadu. Pujyashri Jayendra Sarasvati Shankaracharya Swamigal
has undertaken yatra to all the jyotirlinga kshetras and has also
installed the vigraham of Shri Shankara Bhagavatpada at all the
jyotirlinga kshetras.

Omkareshvar is located in the banks of Narmada on an island
known as Mandhata, in the present day state of Madhyapradesh.
The name Mandhata comes from the famous ancestor of Bhagavan
Shri Rama of Ikshvaku vamsha who worshipped Shiva here.
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Shankarachirya writing Bhashyam
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Shri Shankaracharya spent a few years studying the
Upanishads and Brahma sutras of Bhagavan Veda
Vyasa at the feet of His revered guru. The Sutras of
Bhagavan Veda Vyasa are very terse and their advaitic
import is not easily understood without a bhashya
(commentary). Shri Govinda Bhagavatpada had
requested Bhagavan Vyasa Himself to compose a
commentary and Bhagavan Vyasa blessed Him saying
that “You (Govinda Bhagavatpada) will get such a
shishya who can gather a mighty river into his
kamandalu and that shishya would write the Bhashya".
Govinda Bhagavatpada thus narrated to
shankaracharya the purpose of his birth and bade him
to go to Varanasi or Kashi to write commentaries on the
Upanishads and the Brahmasutra of Bhagavan
Badarayana (Vyasa).

Shri Shankara Bhagavatpada took the blessings of the
Guru and went to Varanasi - the most sacred of
Bharata’s cities and began writing the commentaries, in
deference to the order of his guru.
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Shankara kshetra darshanam

Varanasi
G- T8 AM4-%4 gd-19-g+<dq |
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sanandamananda-vane vasantam

ananda-kandam hata-papa-vrndam I

varanasi-nathamanatha-natham

shrivishvanatham sharanam prapadye i
Varanasi known as Kashi, Avimuktakshetra and Anandavana is
an ancient city mentioned in the puranas. It is part of the group
of seven cities known as sapta-mokshapuri, the seven centres for
attaining moksha - liberation from cycle of birth and death. The
seven mokshapuris are Ayodhya, Mathura, Maya (Mayapuri or
Haridvar), Kashi (Varanasi), Kafich1 (Kafichipuram), Avantika
(Ujjain) and Dvaravati (Dvaraka). According to tradition, birth in
Tiruvarar or Kamalalaya, guarantees liberation. Contemplation
on Tiruvannamalai or Arunachala also grants enlightenment.
Likewise passing away in Kashi also bestows ultimate liberation.
Thus, Varanasi holds a special place in the hearts of sanatanis. It
is a city of perennial wisdom, permeated by knowledge and
learning in the $hastras. It has also been the center and
confluence of mystics, saints and yogis. It is the city of
Vishveshvara, the Lord of the Universe along with Kalabhairava
as the kotwal guarding the city. The city has many ghats, and the
river Ganga flowing through it as silent witness to the passage of
time.

Notable are the Kashi Vishvanatha Mandir of Bhagavan
Vishveshvara and Amba Vishalakshi, and the temple of Devi
Annapurna. Among the 84 ghats of Varanasi, the Manikarnika
ghat is well-known. Shankaracharya has composed many stotras
in Kashi. Notable among them are the Annapurna stuti,
Manikarnika ashtakam, Kashipaficakam, Kalabhairavashtakam,
Manishapaficakam, Bhajagovindam and Gangashtakam.
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Shankara kshetra darshanam

Varanasi

The 68th Jagadguru's Kamakotishvara temple
Kashi Vijayam in 1934 constructed during the 69th
Acharya’s Kashi Vijayam

The 70th Acharya’s Kashi Vijayam and Chaturmasyam Shobhana
varsham (2023)
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Shankara kshetra darshanam

Kashi and Kanchi - The divine connection

Kasht and Kafichipuram are both part of the sapta
mokshapuris. In addition, Kafchipuram being
ghatikasthanas (an ancient center of learning) shares this
similarity with Kashi. Shri Bodhendra Sarasvati the 59th
Jagadguru met his guru the 58th Jagadguru Vishvadhikendra
Sarasvati in Kashi.

In 1934, Jagadguru Shankaracharya Shri
Chandrashekharendra Sarasvati arrived in Kashi. During his
stay there met with many pandits and sannyasis of Kashi.
His address at the Benares Hindu University is also well-
known. His successor Jagadguru Shri Jayendra Sarasvati
established a Kafichi Kamakotishvara Mandir in Kashr's
Hanuman ghat area. The temple showcases the concept of
shanmata established by Bhagavatpada. Due to His efforts a
golden argha was installed around Kashi Vishvanatha.
Jagadguru also gave the vision for carrying out Kashi
Vishvanath kalasha yatra. Vagdevi temple in Sampurnanand
Samskrta University was built, due to the blessings of Kafichi
Acharyas in 1987. There is a branch of Shri Kafichi Kamakoti
Pitham at Hanuman ghat in Varanasl.

Varanasl was also the location of Shri $hankara Vijayendra
Sarasvati Shankaracharya Swamigal's chaturmasyam during
shobhana varsham (2023) of It became a site of gathering of
scholars in various fields. A sadas or gathering of scholars
were conducted to discuss Vedic commentaries, Vedanga ,,
Shastra, Agnihotra, and Pafichangam,In addition, it was
during the Acharya’s stay in Varanasi that a team was sent to
Ayodhya with the Acharya’s anugraham for the historical
consecration of the temple of Ram Lalla at Ayodhya.
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Annapiirna stuti

Food or annam is considered sacred in sanatana dharma.
Once Shiva and Parvati had an argument in Kaildsa and
Shiva made a remark about the futility of food. Parvati was
upset and disappeared. With the disappearance of Parvati,
there was no food in the world. Shiva and His ganas learnt
that there was only one place in the entire world where
food was available and it was Varanasi. They saw Parvati
there in the form of Annapurna nourishing and removing
the world’s hunger. She sat with a pot of payasam / kheer
and a golden spoon. She offered alms to Shiva making Him
realize the importance of annam. “annam na nindyat tad
vratam” says the Veda, reminding us of the respectful
attitude we must acquire towards food. Shankaracharya
composed the Annapurna Stuti where each verse ends with
”Oh Annapurna! You are the mother who supports with
compassion! Offer alms” What alms is Bhagavatpada
seeking here? He asks Annapurneshvari the bhiksha of
jhiana and vairagya - knowledge and dispassion. The
following verse of this stotra is chanted before every meal.

ALYl |IYO( Ag0EEH |
TR et 38 = ot |
annapiurne sadapuarne shankarapranavallabhe |
jianavairagyasiddhyartham bhiksham dehi ca parvati i

Annapurna! She is ever-complete! She is the life-breath of
Shiva. Offer me bhiksha so that I may attain knowledge and

desirelessness
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Kashipaficakam
Our dharma considers different aspects of practice. For
many, tirtha yatra is a prescribed way to get rid of their
papam and aquire punyam. However, along with external
practices, internal attitudes are also stressed. In Kashi
Paficakam, a stotra with five verses Bhagavatpada says
that the city of Kashi is inside one’s own self. It is the
shining awareness of one’s own divine self that one finds
in Varanasi watered by the Ganga of one’s own
consciousness.

N o ha¥ o o
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manonivrttih paramopashantih, sa tirthavarya manikarnika ca |
jiianapravaha vimaladiganga, sa kashika'ham nijabodharapa nin

I am that city of Kashi in the form of my own pure
awareness. The supreme peace that is the serenity of the
mind is that Manikarnika ghat, the holiest of the holy.
The flow of the waking consciousness is the divine
Ganga.
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kashyam hi kashate kashi, kashi sarvaprakashika I
sa kashi vidita yena, tena prapta hi kashika u4u

The city of Kashi is indeed shining in the awareness that
is atma. Kashi illuminates all. Kashi is attained by him
who realises Kashi.
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Gangashtakam

There are two stotras on Ganga “devi sureShvari
bhagavati” and "bhagavati bhavalilamaulimale"
composed by Shaﬁkaracharyei.
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bhagavati bhavalilamaulimale tavambhah
kanamanuparimanam pranino ye sprshanti |
amaranagaranaricamaragrahininam
vigatakalikalankatankamanke luthanti 1

Shri Shankaracharya addresses Ganga nadi and says, “O
Devi (Ganga). You are the playful garland that decorates
Parameshvara’s matted hair. Those who touch a drop of
your water will attain the bliss of devaloka and will not be
affected by the evils of Kaliyuga. A similar idea is
expressed in Bhaja Govindam where Bhagavatpada says,
“One who has learnt a little bit of Bhagavadgita or has
drunk a mouthful of the water of Ganga or has
worshipped Krshna atleast once, Yama the God of death
will never argue with Him."

This stotra also talks about how Ganga was once the sacred
water in the paja vessel of Brahma and flowed at the feet
of Vishnu and was held on the matted locks of Shiva. She
was born as rshi Janhu’s daughter (Janhavi) and was again
brought down to earth by Bhagiratha as Bhagirathi.
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Kashipaficakam
Shankaracharya in this stotra suggests that the journey to
sacred sites must be accompanied by the quest for inner
reflection and an attitude of bhakti. Both are essential in
the pursuit of wisdom. He connects the city of Kashika with
one’s own self. Shiva is the ruler of both these places and
the intellect that powers us is His consort shakti. Just as the
city provides seekers with knowledge, one can attain
wisdom through the illumination of one’s own self.

FTEftar it Prgaererel sf g
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kashikshetram shariram tribhuvana-janani vyapini jianaganga
bhaktih shraddha gayeyam nija-guru-carana-dhyana-yogah prayagah I

vishvesho'yam turiyassakalajanamanassakshi-bhiito'ntaratma
dehe sarvam madiye yadi vasati punah tirthamanyat kimasti 11 5 1I

The body is the pilgrimage center of Kashi. The pervading
flow of knowledge is the Ganga - who is the mother of the
three worlds. Bhakti and shraddha are the city of Gaya.
Vishveshvara is the atma within, the one beyond the three
states of waking, sleeping and dreaming and who is the
witness to all. Meditation and the union with the feet of
one’s guru is the city of Prayaga. All of these exist within
myself, what then is an external kshetram? By asking this
rhetorical question, Shankaracharya simply stresses that
both the external idea of tirtha yatra for Bhagavan’s grace
and devotion and internal purity for knowing one’s self are
essential.
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Manikarnika ashtakam

Manikarnika is one of the most important among the
ghats in Varanasi. Cremation of bodies happens here and
spending the last days here leads a person towards
moksha. Shankaracharya says here that Kashi in itself is
a punya kshetra and made more sacred by Ganga nadi
which is even more sanctified by the presence of
Manikarnika ghat.

HEHl AGSISTAE] TNON e Rreredeeiong
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tvattire manikarnike hariharau sayujya-mukti-pradau

vadantau kurutah parasparam ubhau jantoh prayanotsave |
madriapo manujo'yam astu harina proktah shivas tatkshanat
tanmadhyad-bhrgu-lafichano garudagah pitambaro nirgatah n1

The first verse explains two important aspects of vedanta
in very beautiful manner, couched in poetic expression
using the idea that those whose who leave their mortal
body in Manikarnika attain moksha.

O Manikarnika! On your banks Shiva and Vishnu - the
bestowers of moksha are having a discussion, when the
life of a living being is departing,Vishnu says “May this
human being take my form”.
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Shankaropadesharatnam
Shankaracharya’s stotras in Kashi - Manikarnika ashtakam

As soon as Hari says that, Shiva takes the form of Hari
and departs from that human being’s body in the form
of Vishnu wearing yellow silk, and riding on top of
Garuda.”

A fundamental tenet of advaita is that there is no
distinction of grade made between the forms Shiva and
Vishnu. Thus we have the idea of Shiva-Vishnu-abheda
(Harihara-abheda). The one changeless brahman takes
these various forms and names. This is why
Shankaracharya has composed many stotras on Vishnu
and Shiva. An individual devotee may have an ishta
devata according to their nature, preferences in method
of upasana but there is no distinction between Shiva
and Vishnu. He also clearly explains their nature as
“devatas who are capable of providing sayujya mukti -
liberation from the cycle of birth and death and being
one with a devata”.

Another aspect of Shankaracharya’s Siddhanta is
alluded when saying “Shiva leaves the $harira (body)” -
ie the individual jiva and the supreme brahman are
one and the same. This is called jiva-i1Shvara aikya. In
this manner, Shri Shankaracharya extols Manikarnika
as providing an easy way for people to cross the
worldly existence.
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Shankaropadesharatnam

Shankaracharya’s stotras in Kashi - Kalabhairavashtakam

Kalabhairava is the kotwal or the guardian of the city of
Kashi. His temple is situated close to the Town Hall in
Visheshvarganj, the northern part of Varanasi. He is a
manifestation of Shiva. The word kala denotes time and
death. Kalabhairava removes the fear in devotees. He
wears a yajfiopavita made of snakes and removes the
papam of his devotees. Shankaracharya addresses him as
“The ruler of the city of Kash1i"
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dévaraja-sévyamana-pavananghri-pankajam
vyala-yajiia-siitram indu-shékharam krpa-karam |

naradadi-yogi-brnda-vanditam digambaram
kashika-puradhi-natha-kalabhairavam bhajé n1 n
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Manigha paficakam
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One morning Shri Shankaracharya accompanied by His
disciples was walking on the banks of the river Ganga.
A person who worked in the cremation ground
cremating corpses was passing by. He was drunk and
was accompanied by his wife and four dogs. In keeping
with the conventions of cleanliness and ritual purity, he
was asked to step aside by the people.

He looked at Bhagavatpada and asked, "The same sun is
reflected in the water of the Ganga as well as the water
in the muddy puddle. Similarly, the same divine self
shines within you as well as me. Are you asking that
self to move or are you asking that physical body made
up of matter to move aside?"

Shankaracharya prostrated to the him saying,
"Whether he is one who eats dog-meat and works at
cremation ground or whether he is a brahmana, the
one who understands and realizes the self is my guru"”
He composed a set of five verses named Manisha
paficakam.

The man revealed Himself to be Bhagavan Shiva
Himself accompanied by Parvati and the four dogs
were the four Vedas. Bhagavan Vishveshvara blessed
Shankaracharya.
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Shankaracharya’s stotras in Kashi - Manishapaficakam
Manishapaficakam is a set of five verses. Each verse ends with
“gyT #HIST A9” eshd manishd mama - This is my definite
understanding. Acharya stresses that it is the same universal
consciousness (chaitanya) that pervades and is reflected in every
being.
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jagrt-svapna-sushuptishu sphuta-tara ya samvid ujjrmbhate
ya brahmadi-pipilikanta-tanushu prota jagat-sakshini |
saivaham na ca drshyavastviti drdha-prajiiapi yasyasti cet

candalo'stu sa tu dvijo'stu gururityesha manisha mama n1 i

The realized person has attained the clear knowledge that he is
not an object of perception and is pure consciousness. It shines
clearly in the states of waking, dream and deep sleep. It is the
witness to this universe. It is inside every body from that of the
creator Brahma to an ant. A person who realizes this great truth is
my guru, irrespective of who he is. This is my conviction.

This state is to be understood only for the enlightened. For those
who transact in the world of reality, the differences in the
transactional plane with rights and duties and duality exists. It is
in this context that the verses in Manisha paficakam must be
understood. The significance of Manisha paficakam can be
understood from the fact that there are many commentaries on
it. The great yogi Shri Sadashiva Brahmendra Sarasvatl
(Sadashiva Brahmendra), disciple of the 57th Acharya of Shri
Kafichi Kamakoti Pitham, Shri Paramashivendra Sarasvati
Shankaracharya Swamigal has composed a commentary on this
work. This was published in the magazine Brahmavidya of

Advaitasabha.
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People from all over the country sought out Kashi as it
was the centre of learning. A young man named
Vishnu sharma from Choladesha became the disciple
of Shri Shankaracharya. His name was Sanandana
and he was a great devotee of Bhagavan Narasimha.
Once, while Shar'\karacharya was seated on the banks
of the Ganga, Sanandana was on the other bank,
immersed in the task of drying his guru’s clothes.
Hearing Shankaracharya called out to him, Sanandana
wanted to reach his guru without any delay and ran
across the Ganga. Shastras prescribe this as the right
attitude towards a Guru.

As though to mark the appreciation of his devotion to
the guru, a lotus sprouted with every step He took and
Sanandana placed His feet on the lotuses and reached
His guru without any delay. The Guru asked
Sanandana, "How did you cross the Ganga?".
Sanandana replied, "O Jagadguru! The ocean of birth
and death (samsara) becomes easy to cross when we
think of you. Crossing the Ganga is not surprising".
Shri Shankaracharya blessed the disciple and from
then on Sanandana was known by the name
Padmapada - ‘padma’ meaning lotus and ‘pada’
meaning feet.
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Vyasa Sandarshanam - Meeting Bhagavan Vedavyasa
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Shankaracharya was expounding on the Brahma sitra
bhashya on the banks of the Ganga at the Manikarnika
ghat. An old man walked in and expressed a wished to
debate (vada) Shri Shankaracharya on his commentary on
the Brahma satras. Shri Shankaracharya agreed and the
vada began. Bhagavan Vedavyasa asked Shri
Shankaracharya on his understanding of a satra from the
Brahmasitra, "deRufaudl Efd gruisas: gsfasgomean -
tadantarapratipattau rarmhati samparishvaktah prashna
nirapanabhyam". Vyasa asked him about whether the jiva
when it leaves the body takes along with it the subtle
elements. Sankaracharya gave a masterly elaboration
providing proof from the Shruti (Veda ie the upanishads)
and the smrti (works like Mahabharata) that it goes taking
the elements in the subtle form.

The debate went on for days together which each
participant engaging the other in a battle of the intellect.
Padmapada who was observing this divine debate,
wondered and realized it was Bhagavan Vyasa himself. He
prostrated to both of them saying “Shri Shankaracharya is
indeed Shiva’s avatara and Bhagavan Vyasa (who has come
in the guise of an old man) is Bhagavan Narayana Himself.
In the face of such a divine debate between the two, what
will this humble devotee do?" This put an end to the debate.

Shr1 Shankaracharya prostrated before Bhagavan Veda
Vyasa and sought his blessings. Bhagavan Veda Vyasa was
very pleased with the work and blessed Shankaracharya
and extended his life span to thirty two years and asked
him to propagate Advaitam across Bharatam.
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Kailasa and Pafichalinga
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éhankarachérya first went to Badari kshetra where he had
darshanam of his guru Govinda bhagavatpada and paramaguru
Gaudapada. He rendered service to them and received their
blessings for his works. He also composed the commentary for
the karikas composed by Gaudapadacharya on the Mandukya
Upanishad. In Alakananda, Mahavishnu appeared before him
and said, “My murti is buried in the river bed. Take it out and
install it for worship”. Shankaracharya installed Badarinarayana
and had a temple constructed. He also standardised the temple
worship in some of the kshetras there and brought in some
nambudiri brahmanas from Kerala. From there, Shankaracharya
went to Kailasa to have darshan of Shiva and Parvati. He took a
yogic body and went to Kailasa where he had darShanam of the
divine couple. Bhagavan Shiva gave him a set of sphatika lingas
and asked him to worship them thrice every day. They are named
Yoga, Bhoga, Vara, Siddhi and Mukti / Moksha. Because of the
yogic journey which involved leaving the physical body , some
people assume that Shankaracharya attained mukti in Kedara
and others believe that he attained mukti in Badarikashrama.

In Kailasa, Shankaracharya also received the sacred grantha
Saundaryalaharl. However Nandikeshvara did not want the
grantha to leave Kailasa and grabbed some of the leaves from
Shankaracharya. He was able to bring back only part of the text
that contained 41 shlokas. He completed the remaining part
composing 59 shlokas and this section is called Anandalahari.
Saundaryalahari and Anandalahari are stotras in praise of the
Devi. He also wrote the Shivapadadikeshanta stotra and the
Shiva-keshadi-padanta stotras there. He installed the Siddhi-linga
in Kedaram and He also went to Pashupatinath (in the country of
Nepal) and regulated the worship there. and the Varalinga in
Nilakantha kshetra in Nepal. From there, S'hahkarécharya came
back to the plains of the Ganga where He spent time expounding
the principles of Vedanta to disciples.
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Shankara kshetra darshanam

Nepal and Kafichi - Timeless Traditions

According to the history of Nepal, Shri Shankaracharya
visited Nepal during the reign of King Vrshadevavarma
(Kali 2615-2554). In keeping with the tradition of Shri
Shankaracharya's Nepal visit, the kings of Nepal revere the
Acharyas of Shri Kafichi Kamakoti Pitham. It has been a
long-standing tradition where a detailed Shrimukham is
sent to the Maharaja of Nepal from the Shrimatham. This
includes the blessings and chandanam, vibhuati and
mantrakshata prasadam of Shri Acharya and information
about the Acharya's itinerary and two individual emissaries
were sent to deliver this.

Many Jagadgurus of Shri Kafichi Kamakoti Pitham have
undertaken yatras to Nepal. The 53rd Acharya Parnananda
Sadashivendra Sarasvati Shankaracharya Svamigal is
referred by the epithet, “revered by the King of Nepal”. He
also removed the famine in Nepal. Jagadguru Shri Jayendra
Sarasvati Shankaracharya Svamigal and Jagadguru Shri
Shankara Vijayendra Sarasvati Shankaracharya Svamigal
visited Nepal in 1988. A welcome arch was built to welcome
them and the Acharya addressed the Hindu religious
conference there.
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Shankaropadesharatnam

Understanding the purpose of Digvijayam

During the times of Shri Shankaracharya, there prevailed
many different practices. Texts talk of 72 durmatas - or
paths with such practices. Why did Acharya have to
undertake a digvijayam and change them?

His goal was not to condemn but ensure that these practices
stayed within the ambit of the dharma as stated by the
Veda. He reinstated such practices that had the sanction of
those Acharyas who lived before and that which stood the
test of tradition and time. His efforts also served to unite a
desha that was divided on account of numerous small
differences.

To understand this, using the Jagadguru's own words, we
will take by means of the method of sthali-pulaka-nyaya
(the maxim by which we are able to ascertain whether the
food is cooked by looking at the softness of one grain of
rice), one statement of Bhagavatpadacharya. In the
beginning of the Tarkapada of Brahmasutra bhashya,
Bhagavatpada asks a pertinent question, “Is it not enough to
simply show the right path to those who desire moksha?
Why remove or defeat-0ther ideas and practices” He then
answers it saying , “This is done to remove the incorrect
understanding and avoid confusions".

From this, we can understand the approach of Shri
Shankara Bhagavatpada in undertaking debates and the
digvijaya (conquest of the directions) is one of unity.
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Shankaropadesharatnam

Saundaryalahari
During Shankara Jayanti, the 108 names (namavali) of Shri
Shankaracharya are recited. Among these names is
"Saundaryalahari-mukhya-bahu-stotra-vidhayakaya namah"
ie He 1is the composer of many stotras including
Saundaryalaharl.

The first 41 verses of Saundaryalahari that Bhagavatpada
brought back from Kailasa are found inscribed on the walls
of the temple of Sugandhikuntalamba, in the temple of
Matrubhuteshvara on the rock in Tiruchirapalli, in Tamil
Nadu.Tradition says that Shri Shankaracharya had them
inscribed there on his way to Ramesvaram. It is a text that
extols the dynamic shakti, aspect of the supreme
parabrahman as the divine mother. The second part of the
Saundaryalahari also contains a divine description of Amba.
Shankaracharya does the Keshadi padanta varnana of the
Devi.

Jagadguru Shri Chandrashekhara Sarasvati Shankaracharya
Swamigal, the 68th Acharya, has explained beautifully the
reason why Shankaracharya, the jiiani who composed
sublime works of philosophy also composed divine shlokas
that inspire bhakti and imparts padmata or softness to the
heart of devotees. He says that it is only due to the lila or
play of Bhagavan that Shri Shankaracharya who is non-
dualistic internally, appears to do things in the dualistic
world for lokasangraha. Jhiana is the effort through self-
enquiry and meditation to remove illusion of the mind. The
path of bhakti asks us to dedicate ourselves and all our

thoughts and actions to that parashakti.
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Meeting Kumarilabhattapada
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Shankaracharya acting upon the blessings and command of
Bhagavan Veda Vyasa then set out on a digvijaya to expound
the truth of the ancient advaita tattva. First he went to
Prayaga, the sacred town where the Ganga, Yamuna and the
antarvahini Sarasvati unite. Here was Kumarilabhattapada,
of great intellect. He was a Mimamsaka who has written
works such as Shlokavarttika and tantravarttika.
Mimamsakas subordinated the idea of jnana to the ritualistic
portions of the Veda. Shankaracharya's teachings say that
karma is the means to chittashuddhi which then leads to
jiidna. In his early years, Kumarilabhatta desired to study
and understand the doctrine and argumentation techniques
of the Jainas (Bauddhas in some sources). Posing as one of
them, he approached a teacher and learnt these techniques.
Bauddhas and Jainas do not accept the authority of the Veda.
One day while the teacher was reviling a Veda vakyam,
Bhattapada’s eyes grew moist unable to tolerate abuse of
Veda (Veda-ninda) which gave his disguise away. The angry
Jainas pushed him off a cliff. Bhattapada took an oath saying
that “If the Vedas are an authority, nothing shall happen to
me”. Because he used the word, “If” indicating a sliver of
doubt, he lost one eye.

Upholding exemplary dharmic conduct, Kumarila
bhattapada inflicted wupon himself an appropriate
punishment and made a large pit of hot husk to slowly burn
himself to death. It was at this moment that Shrl
Shankaracharya came to him and requested Kumarilabhatta
to write a varttika on his bhashya. Kumarilabhatta explained
his story and excused himself as he was nearing the end of
his life. He then directed Shankaracharya to his disciple
Mandanamishra in the town of Mahishmati.
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Prayaga Vimana mandiram
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Commemorative sculptures depicting Shankaracharya meeting
Kumarilabhatta and Mandanamishra




Shankara kshetra darshanam

Prayaga

Prayag is the place of the confluence of the rivers Ganga,
Yamuna and Sarasvati as antarvahini. The city of Prayagraj
is located in Uttarpradesh. It is mentioned in the puranas
and is a place of great antiquity. It is also the site of the
kumbha mela held once in 12 years.

The construction of the Shankara vimana mandapa was
started in 1970 and completed in 1986 with the efforts of
Pujyashri Jayendra Sarasvati Shankaracharya Swamigal,
the 69th Jagadguru of Shri Kafichi Kamakoti Malamnaya
Sarvajiia Pitham. One floor of this mandapa, contains the
vigrahams of Shri Shankaracharya, Mandanamishra and
Kumarilabhatta. There is also a sannidhi of Kamakshi
surrounded by sculptures of the 51 Shakti pithas and a
Sahasralinga. The kumbhabhishekam was performed in
2018.

Jagadguru Shri Chandrashekharendra Saraswati
Shankaracharya Svamigal had visited Prayag during Kashi
yatra in 1934 and composed the Siddheshvarashtakam in
Prayagaraj. Jagadguru Jayendra Saraswathi
Shankaracharya Swamigal visited Prayag in 1974.

Jagadguru $hankara Vijayendra Sarasvati Shankaracharya
Svamigal conducted the Vyasa puja in Shobhana varsham
(2023 June 06th) in Prayagaraj. He completed the Vyasapiuja
at the Shankara vimana Mandapam.
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Yamunashtakam
Yamuna nadi has a timeless association with Bhagavan Shri Krshna.
She is known as Kalindi or Kalindanandini with her dark waters
contrasting with that of the Ganga. There are two stotras on Yamuna
nadi by Shri Shankaracharya.
FNHTAF SIS STHATNATOM
FolFariaET PeEEwTEemen |
TS TESFSFATHITAT
YA | TS HiseaAtea |qar g |l
murari-kaya-kalima-lalama-vari-dharini
trnikrta-trivishtapa triloka-shoka-harini |
mano'nukila-kila-kuiijja-pufija-dhiita-durmada
dhunotu me manomalam kalindanandini sada utn

Her waters are of the same colour as Bhagavan Vishnu - the slayer
of Mura. She gives such high fruits that make the heavens seem like
aere blade of grass and Her banks that please the mind. She is
called Kalindanandini - daughter of the Kalinda mountain in the

Himalayas (the source of the nadi). May Kalindanandini remove all
the impurities of my mind.

. . .
FUIEE yaaeai Aeae™ |
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krpaparavaram tapanatanayam tapashamanim
muraripreyasyam bhavabhayadavam bhaktivaradam |
viyajjvalonmuktam shriyamapi sukhapteh paridinam
sada dhiro ninam bhajati yamunam nityaphaladam n1 n

In the second composition, she is praised as “The compassionate
one capable of removing papam of devoteees, companion to
Janhavi (Ganga) and protector of Gokula. She is adorned by Krshna.
May that Yamuna be victorious and remove our fears and
difficulties and purify us.”
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S’hahkaréchérya set out to meet Mandanamishra the student of
Kumarilabhatta. Mandanamishra and Sarasavani, the couple with
compatible intellect, dharma and beauty were living in the town of
Mahishmati practising vaidika dharma. Mandanamishra was a
performer of yajfias and taught students Veda and shastras and
lived in a large home with a large courtyard.

Shankaracharya reached the town of Mahishmati. He stopped in
the outskirts of the town where a few maids were standing and
asked them the way to Mandanamishra's house. According to the
Anandagiriya Shankara Vijayam, the maids reply in the form of a
song whose philosophical references indicated that the presence of
the learnedhousehold of Mandanamishra had touched unlettered
maids and even parrots, Shri Shankaracharya reached the home of
Mandanamishra. An excerpt from the replies given in verse form in
the text:

Where the parrots in the courtyard talk of the various
pramanas -pratyaksha (perception) to sShabda, know that as
Mandanamishra’s home

Where the parrots in the courtyard talk of the various tenets
of identity between jiva and 1Shvara, know that as
Mandanamishra’s home

Where the parrots in the courtyard talk using the suffixes and
verbal roots used in the Veda, know that as Mandana
Mishra’s home

Where the parrots in the courtyard talk of the appropriate

karmas that are done by learned brahmanas beginning with
snana, know that as Mandanamishra’s home.
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Shankaracharya meeting Mandanamishra and

Sarasavani in Mahishmati
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Mandanamishra was performing the annual Shraddha
ceremony. These are rituals a householder performs to
retain the connection and repay the debt to his ancestors
(pitrs). Shankaracharya entered the house. The couple
completed the shraddham as per the procedure. $hastras
ordain that a householder has to receive and serve a
sannyasli and offer bhiksha. As was the custom,
Mandanamishra and Sarasavani paid respects to
Shankaracharya and offered bhiksha. Shankaracharya
responded that he had come seeking vadabhiksha (the
bhiksha of debate) first. Mandanamishra agreed.

A vada has certain requirements when two parties debate.
A judge or a witness (madhyastha) is appointed. The
debaters have to debate using a protocol and with proper
traditionally-accepted evidence from the Shruti and smrti.
The madhyastha hears both the arguments, and determines
who won or lost. Sarasavani being a scholar was appointed
the madhyastha. She had the two debaters garlanded. She
announced that the person whose garland fades first would
be considered as having lost in the debate. The terms of the
debate stipulated that the person who lost would accept the
ashrama of the winner. The debate began.

Shankaracharya's position was that only atmajfiana would
result in cessation of samsara and rituals and karma aided
in acquiring chittashuddhi. Mandanamishra was a
Mimamsaka and his position was that rituals generated an
unseen benefit (apurva phalam) and they are sufficient in
themselves without need for atmajfiana. The debate went
on for days. Finally Sarasavani sensing that her husband's
garland was fading, invited both of them to bhiksha -
thereby indicating that that debate had ended.

Mandanamishra had to become a sannyasl.
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Mandanamishra becoming Sureshvaracharya
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Mandanamishra, upon acknowledging his defeat,
embraced sannyasa and adopted the name
Sureshvaracharya. Following this, Shankaracharya and
his disciples resumed their digvijaya yatra. As the
purpose of her incarnation was fulfilled, Sarasavani
reverted to her original form as Sarasvati and decided
to depart. Shankaracharya used the Vanadurga mantra
to entreat her to stay with them. She agreed to
accompany them under the condition that they not
look back and recognize her presence through the
sound of her anklets. They then journeyed southward.

Upon reaching the confluence of the rivers Tunga and
Bhadra (Tungabhadra Sangama) at Kudali Shringeri in
Karnataka, Shankaracharya and his disciples
encountered the picturesque setting near the ancient
Rameshvara  kshetra. The environment was
harmonious, where even creatures like snakes and
mongooses, known for their enmity, coexisted
peacefully.

Suddenly the sound of Sarasavani's footsteps ceased,
prompting Shankaracharya to look back. As decided
earlier, Sarasavani chose to stay there. Shankaracharya
enshrined Sarasvatil in the form of sharada in standing
posture at the Tungabhadra Sangama. He established
the bhogalinga that he received from Kailasa and
appointed his disciple Prthvidharacharya as the first
Pithadipati of the Sharada Pitham in Shringeri at
Tungabhadra Sangama.
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Mathasthapana at Tungabhadra-sanngama
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On his journey, Shri Shankaracharya received news
that his mother was ill and in her final days. He
recalled the promise he had made to her before
departing Kaladi. Utilizing his yogic abilities,
Shankaracharya swiftly reached her side. Aryamba
was overjoyed to see her son, and following
Shankaracharya's guidance on saguna upasana
(remembering the divine with names, attributes, and
forms), she chanted the names of Vishnu and reached
Vishnuloka.

Shankaracharya carried out his duties as a son and
ensured his mother's final rites were conducted. There
were objections from some who believed a sannyasi
should not perform these rites. Shankaracharya with
his profound knowledge, was aware of certain
provisions in the dharmashastra texts such as
Visvesvara smrti that permitted the sole son to
conduct the rites. With the support of truth and
shastra, he fulfilled his duties as a son and honored
the promise he had made to Aryamba.

To teach humanity gratitude to their mother who gave
them life, he composed the Matrpaficakam - a set of
five verses which show how a child can never repay
the debt to a mother.
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Shankaropadesharatnam

Matrpaficakam

Even though a sannyasl renounces all relationships and
family after taking up sannyasa, there is still the duty or
responsibily towards a parent when he is an only child. This
is also borne out by some dharmashastra texts that grant
this specific exception to allow a sannyasi to do the final
rites for the mother. To illustrate the importance of a
mother, Shri  Shankaracharya composed the
Matrupaficakam - a set of five verses as a tribute to his
mother.

He says that a mother bore the child and suffered pain
due to pregnancy, child birth and this is not something
an offspring would ever be able to compensate. Saying
thus he offers prostrations to her. He laments that this
is not a debt that can be repaid and all that he was able
to do in return was to offer a handful of dry rice as part
of the funeral rites.

o o

YO g A TSid St f g9 <9 |
TYHAATETIANE A: TEFAE AUGSHY TFH, ||

muktamanis tvam nayanam mameti rajeti jiveti ciram suta tvam |
ityuktavatyas tava-vaci matah dadamyaham tandulamesha shushkam 1i

Some biographies of Shri Shankaracharya such as the
Vyasachaliya-Shankara-vijayam say that Acharya
performed snanam in Prayag with the disciples,
remembering the compassion of his mother who nourished

him in spite of difficulties.
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Vishnu Shatpadi

Shankaracharya composed many short devotional works. The
combination of karma and bhakti with the right qualities will
take us one step closer to realization each day. This is why
Vedanta stresses on the Shamadi-shatka-sampatti - the six mental
qualities an aspirant must develop to qualify to seek that
knowledge of the self beginning with $hama (serenity) and dama
(sense control). Vishnu shatpadi is one such Shloka that talks
about bhakti to Vishnu and imbibing the essential values and
mental disposition for a seeker. The word shatpadi means “that
which has six legs” and denotes a bee. It also refers to the stotra
composed of six verses written in the arya metre. Acharya seeks
knowledge and beseechs Mahavishnu to remove the lack of
humility, grant control of the sense organs and a serene
disposition as ways to stay away from the mirage of sense
gratification. He then asks Bhagavan to broaden compassion and
protect from the cycle of births and deaths.

P oo 9 | T R |
Iaei o™ 9/ s9rErEa: 11 |

avinayamapanaya vishno damaya manah
shamaya vishaya-mrga-trshnam I
bhiita-dayam vistaraya
taraya samsara-sagaratah 1

Bhuta-daya means seeing every living creature as one and
the same. Such an outlook automatically instils compassion
towards others. In the subsequent verses, he talks about
how every being is part of the supreme and He lives in
everything just as the waves are a part of the ocean and yet
the ocean is not the wave. Likewise is the relationship
between the bhakta and bhagavan in the plane of duality.
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Totakacharya
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Giri was one of the disciples of Shankaracharya. He was
very devoted to the duties of attending on the Jagadguru.
One morning, the disciples gathered before the Jagadguru
for the bhashya lesson. Giri was washing the Acharya’s
vastram (clothing) and the teacher chose to wait for him.
The other disciples became impatient and said to one
another, “Why does the teacher wait for the dull Giri who
is as good as an inert mountain (giri). Shankaracharya
understood these thoughts of the students and wanted to
impart his grace on Giri, for the grace of the guru can
move mountains. A few minutes later, Giri came singing
spontaneous inspired verses that he had composed on his
preceptor in the Totaka metre. The other disciples were
wonderstruck and learnt their lesson. From then, Giri was
known as Totakacharya. The verse he composed in
spontaneous outburst of His guru’s blessing is called
Totakashtakam. Besides the Totakashtakam, Totakacharya
also composed a vedanta grantha named Shruti-$ara-
samuddharanam.

Totakashtakam is recited during pujas at the time of
offering namaskaras with a namaskara offered at the end
of the line “bvhava Shankaradeshika me $haranam”
(Shankara guru is my refuge). In the Totakashtakam,
Totakacharya declares that Shri Shankaracharya was
Bhava (Shiva Himself) and says that there may be many
gurus who walked this earth. Yet, Shankaracharya who
outshone everyone like the jiiana bhaskara (ahimamshu ie
not moon=sun) who enlightens and energises. The spirit of
surrender and devotion in the verses illustrate that it is the
guru’s grace that can open the floodgates of knowledge.
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Shamadi-shatka-sampatti according to Shankaracharya

In Vivekachudamani, S’hahkaréchérya, gives  the
definitions of these six essentials for aquiring wisdom.
1.Shama 2. dama 3. uparati 4. titiksha 5. Shraddha 6.
samadhana

fosa RS 9ghE: |
TSed AT w9|: T 3= | R |
virajya vishaya-vrataddosha-drshtya muhurmuhubh |
svalakshye niyatavastha manasah shama ucyate 11 22 1

The resting of the mind steadfastly on its goal (ie Brahman)
after detaching itself from the many sense-objects by
continually observing their defects, is called Shama or
serenity.

forera: e T e s |
SEATITHI=ATT | gH: aiifaa: |
vishayebhyah paravartya sthapanam sva-sva-golake 1|
ubhayeshamindriyanam sa damah parikirtitah n

Turning both kinds of sense-organs (external and internal)
away from sense-objects and placing them in their
respective spheres, is called dama or self-control.

TS T 1l e |l

bahyanalambanam vrttereshoparatiruttama 1 23 Il

Uparati or self-withdrawal consists in ceasing of the
function of the mind to react to external objects.
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Shamadi-shatka-sampatti according to Shankaracharya

e T WA F, |
RraeeTRied o fafaen Fema 1w |

sahanam sarvaduhkhanam apratikara purvakam |
cintavilaparahitam sa titiksha nigadyate 11 24 |

The bearing of all sorrows without worrying about
addressing them, being free from anxiety is called titiksha
or forbearance.

[ TEAHF GAIGITION, |
|1 g1 FiA g qEquead |l ks |l

shastrasya guruvakyasya satyabuddhyavadharanam I
sa Shraddha kathita sadbhir yaya vastapalabhyate 1l 25 1I

Accepting firmly what the shastras and the guru instruct, is
called shraddha or faith by the wise. It is the means by
which the truth is perceived.

AT T g LG T qaar |
JEHTIEHTE A g e e | k&

sarvada sthapanam buddheh shuddhe brahmani sarvada I
tatsamadhanamityuktam na tu cittasya lalanam 11 26 Il

The constant concentration of the intellect on the ever-pure
Brahman, is samadhana or steadfastness and this is
different from merely indulging in thought.
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Harim ide
Harim 1de stotram starts off with worship of saguna
brahman (with name and form) and leads the devotee

to the highest of Upanishadic truth couched in the
language of a stuti.

T W oA STt
JrerAqeEglaast YA |
AR T8 A qeHgia=Th
4 ST g gl

stoshye bhaktya vishnumanadim jagadadim
yasminnetatsamsrticakram bhramatittham |
yasmin drshte nashyati tatsamsrticakram
tam samsaradhvantavinasham harimide 111 n

Harim 1de means “I do namaskara to Hari”. What is the
nature of Hari? Haril is one who can destroy samsara
or the cycle of birth and death. stoshye - means “I shall
praise”. Doing namaskara can be done in the stage of
dvaita. Acharya says I worship Hari who is the cause of
this universe, the all-pervasive Vishnu, that
Paramatma in which this samsara chakra revolves,
and who destroys it.
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Harimide
AR TGSl
D N QA
FEAUHATEISTET Fed |
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d O g Iyl
acaryebhyo labdhasusukshma'cyutatattva
vairagyenabhyasabalaccaiva dradhimna |
bhaktyaikagradhyanaparam yam vidurisham
tam samsaradhvantavinasham harimide u5

Shankaracharya clearly states that this sublime tattva can only be
grasped from an Acharya and by those who have practised
Shravana (hearing), manana (repeated internalization and
memorisation), and nididhyasana (reflection), and the ones who
have achieved this with single pointed devotion.

JHS IS AHadied & o

PERERIESUE I FE i Bl

AT WISH Wiseaaara fgd
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yuktyalodya vyasavacamsyatra hi labhyah
kshetrakshetrajiiantaravidbhih purushakhyah I
yo'ham so'sau so'smyahameveti viduryam

tam samsaradhvantavinasham harimide 11 28 1i

Bhagavatpada here says that, the truth of advaita can be grasped
by carefully examining the words of Bhagavan Veda Vyasa in His
Brahmasutra, and understanding the difference between the
body in which the atma resides and realizing fully well that the
divine is within us and is our nature. In this stotra, Shri $hankara
Bhagavatpada encapsulates high philosophy of the Brahmasutra
and Brhadaranyaka upanishad, just as a mother gives bitter
medicine mixed with sweet jaggery to a child.
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Bhajagovindam

Jagadguru  Shankaracharya acknowledged and
established the three paths - karma, bhakti, and jfiana.
One such stuti that is truly a vedanta prakarana
grantha and stresses on the need for dispassion and
non-attachment to desires 1is 'mohamudgaram’
popularly known as Bhajagovindam. Mudgara means a
hammer and this hammer destroys moha or passion.

Shankaracharya, was learned and made use of the
utility of grammar or vyakarana in his beautiful
expositions. Yet, in this stuti he cautions a human being
on the need to use the short human lifespan with
discretion. Spending enormous amounts of time
memorising dhatupatha (lists of verbal roots) when it is
time to depart the world, is foolish. Thus he says, “Chant
the name of Govinda. That is the only thing that will
save you when you are ready to depart!”

The rest of the verses stresses on the need to live lightly
and dispassionately like water drops on a lotus leaf
without becoming a slave to material desires. Family,
wealth and all the enjoyment from sense objects are
transitory. The way to turn the mind away from
attachment to desires is to turn it towards Bhagavan.
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Hastamalakacharya
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Shankaracharya visited places such Harihara where he
showed the unity of shankara and Narayana. Harihara-
abheda (non-difference between Hari and Hara) is one
of the fundamental tenets of Advaita. From there, he
went to Subrahmanya and then to Gokarna kshetra
near Mahabaleshvara and Kollur. At Kollur, he
worshipped at the temple of Mukambika. Enroute
from there at a place called Sivali (Shrivali), a person
named Prabhakara came to see the Jagadguru wth his
young son. The son would not respond to any external
stimulus or speak or eat or drink. The father brought
the son and placed him before the Jagadguru.

Shankaracharya asked the boy, “Who are you? Why are
you behaving as though you are an inert object?” To the
astonishment of his father and his family and all the
people around, the boy began to speak. He said, “I am
not an inert object. I am the nature of ananda or bliss, I
am free from changes such as birth living growth decay
and death.” He continued to expound the Vedantic
truth in twelve verses in such a clear manner - as clear
and visible as the gooseberry fruit placed on an open
palm. This work is called Hastamalakiyam.

Shankaracharya explained to their parents that their

son was a realised jiiani and then gave sannyasa to the
boy with the name Hastamalaka.

107



Shankara kshetra darshanam

Shri Shankaracharya at Gokarna kshetra

Gokarna is a small town located in the state of Karnataka on
the West Coast of Bharatam. It is at the confluence of two
rivers Aghanashini and Gangavalli. The word Gokarna
means cow’s ear referring to the origin of the Shiva here.
Commemorating Shankaracharya’s visit to Gokarna, with
the blessings of the Jagadgurus of Shri Kafichi Kamakoti
Pitham, an Adi Shankara Mantapam was established at the
sacred town of Gokarna. The vigraham of Shri Adi
Shankaracharya faces the sea at Gokarna and is located on
the seashore.
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Shankaropadesharatnam

Hastamalakiyam

In the case of Totakacharya, the grace of the Jagadguru
opened the floodgates of knowledge. Hastamalakacharya
was another disciple who was blessed with the flow of vak.
He then gave expression to his realized knowledge by means
of verse. Hastamalaka stotra consists of twelve verses. It has
the rare distinction that it is accompanied by a commentary
of Shankaracharya Himself - the guru composing a
commentary on a disciple’s work. In the first verse the
Acharya asks the boy, “Who are you my child?” In response
to the Jagadguru’s question, Hastamalakacharya explains the
true nature of the realized self with each verse ending in “g
fAauafeasatsgara™” - 1 am that eternal atma, the
consciousness that is present in all states - sleeping, dream
and waking, the atma that is the basis for the functioning of
sense organs and mind - just as the sun enables all beings on
this earth to function.

The introductory commentary says: 38 fg ¥a& Si=<i: g@ &
YATE:E A AT 4T 3fd TRYd Ua @i dg:@fig Jad: |

iha hi sarvasya jantoh sukham me bhuyadduhkham me ma
bhuyat iti svarasata eva sukhopaditsaduhkhajihase
bhavatah”

All living beings wish “May I have happiness. May I not have
sorrow. Hence their activities are directed towards achieving
this objective ”. He continues saying that it is only a rare
human being, with a lot of accumulated punya (kashchit
punyatishali), realizes the transient nature of the sense
organs and strives towards the cessation of the cycle of birth
and death.
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Shankara kshetra darshanam

Shrishailam

Shrishailam is one among the twelve jyotirlingas. It is located
in the Kurnool district of the Indian state of Andhrapradesh.
The name of Shiva here is Mallikarjuna and Bhramaramba is
the devi here. Shankaracharya has composed Bhramaramba
stotram on her. A jasmine creeper is spread around an
Arjuna tree (Terminalia Arjuna) here. Shiva and Parvati are
together here just as bee is always near the jasmine flower.
There is a sacred shrichakra in the temple installed by
Shankaracharya. It was here that the 100 verses in praise of
Shiva, $hivanandalaharl was composed.

Parvati was born as Daksha’s daughter Sati and married
Shiva. Daksha was very proud and did not like Shiva. He
conducted a yajna and did not invite Bhagavan Shiva and
insulted Shiva and Parvatl. Parvati (in the form of Daksha’s
daughter) warned Daksha and fell into the Agni and died.
Shiva destroyed Daksha’s yajna. Overcome with sorrow at the
loss of Sati, He carried Parvatr’s dead body and danced
Tandava Nrtyam. Her body parts fell in various places and
each place became a famous temple and Parvati regained her
original form and went back to Kailasa. The places are called
Shaktipithas. Shrishailam is the place where Parvatr’s neck
fell. These places are energy centers or where her Shakti is
present and show us the sacredness of the land of Bharatam
where each place constantly reminds us of the sacred
presence of devatas and rshis.

Shri Kafichi Kamakoti Pitham has a branch at Shrishailam
and the Acharyas have spent many days here. Recently, the
kumbhabhishekam of Shrishailam was done by Jagadguru
Shri shankara Vijayendra Sarasvati Shankaracharya

Swamigal.
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Padmapadacharya and the Bhairava upasaka
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In Hatakeshvara near Shrishailam, an upasaka of Bhairava
approached Shankaracharya. He wanted the head of a great
yogi to sacrifice to his devata Bhairava and sought the head
of Shankaracharya. He served Shankaracharya reverentially
for sometime. When the Jagadguru was pleased with his
service, he made his request. The Acharya agreed to the
Bhairava’s proposal and asked him to take him to a remote
forest.

There, just as the Bhairava was about to sacrfice him and
lifted his axe, Padmapada came looking for his guru..
Padmapada was an upasaka of Narasimha and was
possessed by the power of Narasimha. Narasimha’s force
entered His body and soon caught hold of the Bhairava and
tore him into pieces. Padmapada fell down unconscious.
Shankaracharya asked Padmapada whether he had the
upadesha of Narasimha mantra.

Padmapadacharya narrated that he had been worshipping
Narasimha for a very long time. Yet, Narasimha had not
appeared before him. One day, as he was seated deep in the
forest immersed in the upasana of Narasimha, a hunter
came there. Being a forest dweller, he asked out of naive
curiosity, “Sir what is it that you seek so earnestly?”.
Padmapadacharya explained to the hunter in a way that he
could understand. He said, “I am looking for a strange
creature who has a lion’s head and a human body. I wish to
seek him and see him and I have not been successful in all
my attempts so far”.
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Padmapadacharya and the hunter

113




The hunter promised that he would go look for him. After
a day or two the hunter returned with Narasimha tied
with a rope and brought him before Padmapadacharya.
Padmapadacharya was stunned and shaken beyond
belief. He prostrated to his upasya devata and asked, “I
have been seeking you for many many years. How is it
that you easily appeared before the hunter?” Narasimha
responded that it was the hunter’s one-pointed focus and
devotion in searching for him that caused him to appear.
It was the bond of bhakti and one-pointed focus and
devotion without thinking any other thought that bound
me not the ropes”.

From Shrishailam, Shankaracharya and His disciples
proceeded to Ahobilam. Shankaracharya composed
stotras on Narasimha.

From there, he went to Tirupati where he installed the
yantras of dhanakarshana (the attractor of prosperity)
and janakarshana (attractor of people). The effects of the
yantra are still seen at Tirupati where there is always a
continuous pouring of devotees and offerings of wealth.
He also composed the Vishnu padadikeshanta stotram
there. From Tirupati, he went to Kalahasti, one among the
five Pafichalinga kshetras dedicated to the five elements -
Kalahasti representing vayu or air.
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Shankara kshetra darshanam

Ahobilam

Aho balam meaning “What power!” is the abode of
Bhagavan Narasimha. It is a kshetram in the Kurnool
district in Andhra Pradesh located in the Eastern ghats. It is
well-known for the episode where Bhagavan Narasimha
emerged from a pillar to slay Hiranyakashipu and protect
his dear devotee Prahlada. The remnants of the pillar, the
place where Hiranyakashipu confronted Narasimha, a
sacred tirtham and the place where Prahlada studied can be
seen in Ahobilam.

The 68th Acharya of Shri Kafichi Kamakoti Pitham
Jagadguru Shri Chandrashekharendra Sarasvati
Shankaracharya Swamigal visited Ahobilam in 1967. Due to
the Dbenevolence of Jagadguru Jayendra Sarasvati
Shankaracharya Swamigal, Kafichi Kamakoti Trust
collaborated with the Ahobila Matham for making a golden
chariot for Ahobilam. Jagadguru Shri $hankara Vijayendra
Saraswathi Shankaracharya Swamigal visited Ahobilam in
2024 as part of the vijaya yatra.
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Shankaropadesharatnam

Shankaracharya’s stotras on Narasimha

Narasimha as a devata is known both for the ferocity of power
and vatsalya (tenderness towards devotees). His heart melted for
his dear devotee Prahlada. Shankaracharya has composed two
stotras on Narasimha - Shri Lakshminarasimha karunarasa
stotram (or karavalamba stotram) and Shri Lakshminarasimha
paficharatna stotram.
q9 Rqw® T99 987 V] GEFHI AS qad
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tava hitamekam vacanam vakshye shrnu sukhakamo yadi satatam
svapne drshtam sakalam hi mrsha jagrati ca smara tadvaditi |
ceto-bhrnga bhramasi vrutha bbava-maru-bhamau virasayam
bhaja bhaja Lakshminarasimhanaghapada sarsijamakarandam 115 Il

Shankaracharya advises the mind-bee to rest on the pristine
lotus-feet of Lakshminarasimha instead of frittering away in
futile mundane activities as if like wandering in a desert. He
offers well-meaning advice to the jiva stuck in samsara to listen
to this, if he aspires for happiness. All the sensual pleasures
enjoyed during the waking stage are transient comparable to the
dreaming state. To illustrate this central idea, he gives several
analogies and illustrations The futility is compared to someone
decorating the image on the mirror rather than the real person.
In the second verse, the futility arising out of avidya is said to be
akin to mistaking silver for the seashell. In the third, the mind
bee being attracted to the color of the shalmali or the silk cotton
flower, devoid of nectar and fragrance forsakes the lotus feet of
Lakshminarasimha. The fourth verse advises the mind-bee to
stay clear of the objects that give temporary pleasure to the
senses and focus on the permanent happiness of devotion to the

lotus feet of Bhagavan Lakshminarasimha.
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Shankaropadesharatnam

Sharnkaracharya’s stotras on Narasimha

The Lakshminarasimha karunarasa stotram is popularly
known as Lakshminarasimha karavalamba stotram. In this
stotra, the devotee prays to Bhagavan Narasimha to offer
the support of His hands for succour.

CIGRRIEIBIEETECER I
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Shrimat-payonidhi-niketana-cakra-pane
bhogindra-bhoga-mani-rafijita-punyamaurte I
yogisha shashvata-Sharanya bhavabdhipota
lakshminrsimha mama dehi karavalambam 111 1

In this $hloka, Shankaracharya says Lakshminrsimha is the
boat that can transport the seeker across the ocean of
samsara and asks him for refuge and to hold his hand in
support. He compares samsara to a dreadful ocean, a terrible
desert, a fierce forest inhabited by wild animals, a deep well
of unfathomable depth and a serpent baring its fangs. The
devotee has mindlessly climbed this tree of samsara and
consumed the fruit of this tree and accumulated many
karmas. He begs the grace of Lakshminarasimha, the devata
whose feet is worshiped by numerous devatas.

The names of His devotees are dear to Him. He praises and
lists the names of supreme devotees like Prahlada, Narada
and asks for the grace of Bhagavan.
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Shankaropadesharatnam

Bhramaramba stotram

Bhramaramba stotram of Shankaracharya brims with
alliterative beauty. It is in praise of Devi Bhramaramba at
Shrishailam. The Devi is praised as the one who dwells in
Shrishaila kshetram and is described as $hivasatl as this is
one of the Shaktipithas. Arunasura received a boon that he
will not be killed by any creature with two or four legs and
shakti took the form of a bhramari or bee with six legs.

The bee is also known as shatpadi, as seen in the
Vishnushatpadi stotram. Hence one verse of this stotra
makes ample references to the number six and praises her as
the one dwelling in the middle of the shatkona surrounded
by six yoginis. She removes the six enemies the shadvairis
namely kama (desire), krodha(anger), lobha(greed), moha
(delusion), mada (arrogance) and matsaryam (envy). Her
padukas are in the form of shatchakra. She represents the six
bhavas - birth, existence, growth, growing old, decay and
death that living creatures go through. She is the form of the
sixteen lettered mantra known as shodashi.

V- TR Hedl -G TSI AR
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shat-tarangana-dipikam shiva-satim shadvairi-vargapaham
shatchakrantara-samsthitam vara-sudham shadyogini-veshtitam 1|
shat-chakraficita-padukafichita-padam shad-bhavagam shodashim
Shri-shaila-sthala-vasinim bhagavatim shri-mataram bhavaye II
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Shankara kshetra darshanam

Tirupati and Kanchi Kamakoti Pitham

There is a tradition in Tirupati where the Acharyas of Shri
Karnichi Kamakoti Pitham are accorded a special customary
welcome (istikbal) as the successors of the pitham
established by Shri Shankaracharya. A document in
Telugu language records that this respect is accorded to
the Acharyas of Shri Kafichi Kamakoti Pitham.

The 68th Jagadguru visited Tirupati in 1932. The 69th and
70th Jagadgurus have also visited Tirupati on many
occasions. On the suggestion of Jagadguru Shri Jayendra
Saraswathi Shankaracharya Swamigal, the Tirumala
Tirupati Devasthanam had conducted Karirishti (yajiia for
rains) and Varuna japam since 1994. The Acharya also
presented a 2,060-diamond studded crown to Shri
Venkateshvara Swami on October 1, 2004. In 2023,
Gangamma temple Kumbhabhishekam was performed by
Jagadguru Shri  Shankara Vijayendra  Sarasvati
Shankaracharya Svamigal in 2023. With the guidance and
blessings of the Jagadguru of Shri Kafichi Kamakoti Pitham
are run the Sampradaya pathashala and the Shankara
Samskrti Pathashala in Tirupati.

119



Mathasthapanam

Kuadali,
Shringeri

7

&l siddhisthalam
fichipuram, Tamilnadu
Kanchi Matham e

*
.. Q
5
005 ‘,_.“
LY
°

"fo

Janmasthalam

120



Shankara kshetra darshanam

Matha-sthapanam

The contributions of Shri Shankaracharya helped in cleansing
practices that were not aligned to sanatana vaidika dharma.
All of these changes were coeval with his times. To ensure the
continuity of such practices for lokasangraha (welfare of the
world) Shankaracharya established monastic institutions in
various parts of the country and appointed his disciples as the
heads of these institutions. The disciples are also known as
Shankaracharyas.

In Kadali shringeri, at the confluence of Tunga and Bhadra
rivers, Acharya installed Bhogalinga (among the lingas he
received from Bhagavan Shiva in Kailasa) and established
Prthvidharacharya as the first Pithadipati. In Jagannatha Puri,
on the Eastern Coast in the state of Odisha, Bhagavatpada
worshipped Jagannatha. He established the Govardhana
matha and installed Padmapadacharya as the first Acharya. In
Dwaraka in the West Coast of Bharatam, He established the
Dwaraka sharada Pitham or Kalika Pitham and installed
Hastamakalacharya as the first Acharya.

In Badarl in the North of Bharatam, He established the
Jyotirmatham and installed Totakacharya as the first Acharya.
In Kafichipuram in the South, He established the Kafichi
Kamakoti Pitham for Himself. He then installed
Sureshvaracharya as the successor and care-taker for the next
Acharya Sarvajiiatmendra Sarasvati who was only seven when
he became a disciple of Shankaracharya.

In addition to this, traditional accounts talk of the
establishment of institutions in Kerala, Varanasi etc.
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Digvijayam
Tiruvidaimarudhiar, Chidambaram, Tiruvanaikkaval
and Tirupati
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Shri Shankaracharya proceeded on his digvijaya and
entered the region of Tamilnadu, its heartland
traversed by the divine river Kaveri. He reached
Tirucchirappalli and the tiny island of Shrirangam
where Vishnu reclines on the serpent Shesha as
Ranganatha. Here he composed Ranganathashtakam
and installed a yantra. From here he went to
Thiruvanaikkaval or Jambukeshvaram. In
Jambukeshvaram the paifichabhuta kshetra
representing the water, dwells Shiva as
Jambukeshvara and Parvati as Akhilandeshvari. When
Shankaracharya arrived at Jambukeshvara, the Devi
was in her fierce and angry form. To enable devotees
to easily get her grace and to benefit society, Shri
Shankaracharya installed a divine set of tatankas (ear
ornaments) in the shape of the shrichakra. In addition,
He installed a murti of GaneSha facing her so that
seeing her son, the grace of the mother would flow out
as compassion to her devotees.

From here, Bhagavatpada proceeded to the nearby
Tiruvidaimarudhtr - the place where Shiva resided in
his linga form as MahalingeShvara. A section of
devotees practising a specific form of avaidika worship
of Shiva here did not accept his tenets and were not
convinced. To convince them, Shri Shankaracharya
prayed to Bhagavan Mahalingeshvara to proclaim to
the world the truth of the Advaita Siddhanta. A hand
emerged from the linga and averred, “Satyam
Advaitam! (Advaita is the truth!) Satyam Advaitam!
Satyam Advaitam!” thrice.
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He also visited places in the wvicinity such as
Swamimalai and Mayuram. In Chidambaram, the
pafichabhuta-kshetra representing akasha (space) the
abode of Natardgja and Shivakami, Shri
Shankaracharya installed the mokshalinga.
Chidambaram was also the place where Patafijali
worshipped at the feet of Nataraja. Shankaracharya
installed the Annakarshana yantra - to bring prosperity
of food and grains and the Shiva paficakshara yantra
in that temple. From here, Shri Shankaracharya
travelled further South and reached the Mokshapuri of
Kafichipuram, the divine abode of Jaganmata
Kamakshi.
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AKkhilandeshvari at Tiruvanaikkaval
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Shankara kshetra darshanam

Akhilandeshvari and Tatankapratigshtha
Thiruvanaikkovil or Thiruvanaikkaval (Gaharanyam or
Jambukeshvaram) is located in the island of Shrirangam.
Bhagavan Shiva is known as Jambukeshvara and the Devi is
Akhilandeshvari. It is one of the Pafichalinga kshetras
representing 'ap lingam' or the water element. The temple
owes its origin to Rshi Jambu’s penance. This is the famous
shrine where the two Shivaganas (attendants of Shiva)
Malyavan and Pushpadanta cursed each other and took
birth as a spider and an elephant and competed in their
devotion to Bhagavan Shiva, eventually returning to
Kailasa.

When Shankaracharya came to Jambukeshvaram, the Devi
was in her fierce form. Shankaracharya installed a vigraha
of Ganesha in front of her so that the mother's eyes would
fall on her son when the doors were opened in the morning.
This reduced her ferocity. In addition, he installed two
Shrichakras in the shape of her ear ornaments. These have
always been worn by the devata except during the nights
and this reduced her ferocity. hence one of names in the
Ashtottarashata (108) namavali of Shri Shankaracharya is
“Shrichakratmaka-tatanka-poshita-amba-manorathaya
namah”. He is the one who protected and adorned amba’s
ears with the shrichakra-shaped ear ornaments.

In continuation with this time-honored tradition, the
sthanikas of the shrine of Akhilandeshvarli have
traditionally sought the guidance of the Jagadgurus of Shri
Kanchi Kamakoti Pitham to refurbish the tatankas any time

they are in need of repair.
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Shankara kshetra darshanam

AKkhilandeshvari and Tatankapratishtha

As per the archives of Shri Kafichi Kamakoti Pitham, the 59th
Jagadguru Bodhendra Sarasvati Swamigal did Tatanka
pratishta in 1686 aksaya varsam. The 62nd Jagadguru Sri
Chandrashekharendra Sarasvati Swamigal also performed
tatanka pratishta. Subsequently the 64th Acharya Shri
Chandrashekharendra Sarasvati Swamigal did the Tatanka
pratishtha of Akhilandeshvari at Tiruvanaikkaval and the King
of Thanjavur honored him with kanakabhisheka (shower of
gold). The 68th Acharya Shri Chandrashekharendra Sarasvati
Swamigal also did the Tatanka pratishtha of Akhilandeshvari at
Tiruvanaikkaval in 1923. Mahakumbhabhishekam was
performed by the Jagadgurus in 1909, 1960, 1970 , 1982 and
2002

This kshetra has long association with Shri Kafichi Kamakoti
Pitham. Copper plate grant executed by Vijayaranga
Chokkanatha, the Nayak King of Madura recording the
respectful gift of tracts of lands and right to collect produce on
the banks of Kaverl for Shri Kafichi Kamakoti Pitham’s matham
located at Tiruvanaikkaval and to receive customary honors
from Jambukeshvaram temple. (1710 CE).

Jagadguru Vidyasthanam, a center for traditional learning at
Tiruvanaikkovil was the location for the Vyasa Puja of Krodhi

Samvatsaram (2024)
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Shankara kshetra darshanam

Kumbhakonam and Kanchi Kamakoti Pitham

The 1708 CE inscription in Tiruvanaikkaval refers to the 61st
Acharya of Shri Kafichi Kamakoti Malamnaya Sarvajfia Pitham
Shri Mahadevendra Sarasvati Shankaracharya Svamigal as
“Shrimat paramahamsa parivrajakacharya Kafichipurasthita
Shankarapadacharya Swami”. There was a matham built in
Chennai in 1742 CE in Thambu Chetty Street by Vajrala Tyagaraja
Nayudu where the Jagadguru had stayed. This Acharya attained
siddhi in Tiruvotriyur near Chennai in 1745 CE.

Kafichipuram and the South Arcot district faced war and looting.
Haider Ali, the Nawab of Arcot and the British were engaged in
war. Temples and temple authorities lived in constant fear that
devata vigrahas would be damaged and temples looted. During
this time the 62nd Acharya, Shri Chandrashekharendra Sarasvati
went on a yatra to Rameshvaram. The sthanikas of Kamakshi
temple, took the golden vigraham of Bangaru Kamakshi and fled in
search of safety. From Rameshvaram the Jagadguru took
Chandramaulishvara and moved to the Kaveri delta region,
because many families of bhakta who offered traditional
agrasambhavana to the Jagadgurus lived there. Enroute on this
arduous journey, shelter was provided by the Udayarpalayam
samsthanam for sometime. Then they moved to Tafijavir which
was safe due to the presence and patronage of the Hindu Maratha
Bhonsle kings who ruled Tafijavar. The Acharyas were welcomed
with honors by the then Tafjavar king Pratapa Simha in the
period 1747-1750. This temporary shifting of Shri Kafichi Kamakoti
Pitham to Kumbhakonam happened during 1746-1747- CE. These
records exist in the Tafjavar Sarasvati Mahal Library.

During this shift to Tafijavur, records of nitya worship that were
offered to the adhishthanam of Shri Sureshvaracharya in
Kafichipuram also exist. This points to the presence of some people
who stayed back in Kafichipuram to maintain these pujas.
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Shankaropadesharatnam

Shriranganathashtakam

Shrirangam is an island formed by the branches of the
river Kaveri. There is a temple of Shri Ranganatha
reclining on the serpent Adi Shesha here. Shrirangam
Ranganatha was the kuladevata of the Ikshvaku vamsha.
Bhagavan Shrirama gave him as a gift to Vibhishana and
due to the lila of Bhagavan, the vigraham stayed at
Shrirangam. Shankaracharya visited Shrirangam and
installed a yantra there. He also composed
Ranganathashtakam worshipping the blissful form of
Ranganatha in yoga nidra.
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anandarupe nijabodharuape
brahmasvariipe shrutimurtirape |
shashankarupe ramaniyarupe
shrirangarupe ramatam manome I 1 1i

May my mind delight in the divine form of Shrl
Ranganatha. The form resting on the Adishesha. The form
absorbed in bliss and immersed in his own self. That form
that is the essence of brahman. and the personification of
the Veda. His form that is as cool as the moon, with
exquisite beauty.

129



Padmapadacharya and Pafnchapadika

Padmapadacharya originally belonged to the region
around Tiruvanaikkaval. Once He was on a tirtha yatra to
Rameshvaram and stopped at his maternal uncle’s house.
He showed the manuscript of his commentary on
Bhagavatpada’s Brahmasutram to his uncle and gave it to
him for safekeeping while he undertook the yatra. The
uncle did not agree with the tenets of Shri
Shankaracharya. He believed that the Veda-mantras and
performing these acts by themselves gave results and that
it was not 1Shvara who gave the phala. Hence he felt that
there was no need for devotion to 1$hvara or any place for
jidna or wisdom in attaining moksha. Jealous and
intolerant of the work of his nephew, his uncle burned the
manuscript. He told Padmapadacharya who returned
from the yatra that the work was destroyed accidentally in
a fire. Padmapadacharya was initially distraught. He then
decided that he could recall the contents and rewrite the
work. While he was doing this, the uncle poisoned him
which impacted his memory and he could not recall the
work.

Knowing no other recourse, Padmapadacharya
surrendered to the Jagadguru and explained the situation.
Shankaracharya had heard this work once when
Padmapadacharya read out the work to him. However he
had only read out five padas. He recalled what was read
out to him word for word. Padmapadacharya was able to
rewrite the work. This work called Pafichapadika only
exists in part with the commentary on the first four sutras
published and a small fragment of the remaining portion
has survived.
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Shankara kshetra darshanam

Tiruvidaimarudhur - Satyam advaitam

A mandapa was built in the Shankara matham at
Tiruvidaimarudhtr in commemoration of the episode of Shiva
proclaiming “Satyam advaitam”. With the guidance of
Jagadguru Shri Chandrashekharendra Sarasvati Swamigal, a
linga was installed there in 1963 with a hand stretching out
from it. A vigraha of Shri Shankaracharya in afijali mudra can
be seen installed along with the Adishankara padukas in
marble.

During the five day celebrations, Swamigal gave anugraha
bhashanams (lectures) on how Sankaracharya went around the
whole country in a short lifespan of thirty two years, and on his
achievements and philosophy of advaita. On each of the five days,
a picture of Adi Shankaracharya was kept on a chariot and
brought on a procession around the four streets. In the front of
the procession there were five elephants which carried Adi
Shankaracharya’s padukas, his pafichaloha vigraham and his
bhashyams. Swamigal walked in the procession along with the
princes of Tafijavar. Archana was performed using 108 shawls
accompanied by the chanting of 108 select proclamations from
Shri Shankaracharya’s bhashyas and Vedanta prakarana
granthas. The shawls were then distributed to scholars of
vedanta.

The 60th anniversary of this event was celebrated in 2023 with
the Dblessing of Jagadguru Shri Vijayendra Sarasvati
Shankaracharya Swamigal, 70th Acharya of Shri Kafichi
Kamakoti Mulamnaya Sarvajiia Pitham.
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Madurai, Rameshvaram, Tiruchendur and
Anantashayanam

Shankaracharya travelled South and visited places such as
Madurai, Tiruchendir, Rameshvaram, Kanyakumari,
Suchindram and Anantashayanam (Thiruvananthapuram).

In Madurai, he composed stotras on Minakshi. In
Tiruchendir, is the famous temple of Subrahmanya on the
seashore. The vibhuti prasada given at this temple
wrapped in the panneer leaf (Guettarda speciosa) is known
for its curative powers. A reference to the patra vibhati is
made in the Subrahmanya bhujangam that was composed
here. Shankaracharya visited Tiruvananthapuram or
Anantashayanam, the abode of Bhagavan Padmanabha.

From there, he also visited Rameshvaram - the Jyotirlinga
kshetra and the abode of Ramanatha Swami and Amba
Parvathavardhani. He bathed in the Mahodadhi and the
Ratnakara (the Bay of Bengal and the Arabian Sea), and at
various sacred tirthas there. He performed abhisheka with
great devotion to Shri Ramandtha with Ganga water
brought all the way from the North and worshipped Shri
Ramanatha with Bilva leaves.

He also visited Kanyakumari the abode of Shakti in
penance and Suchindram where in is located the temple of
Sthanumalaya. There are sculptures representing
Shankaracharya and the shanmata in the temple of
Sthanumalaya in Suchindram.
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Shankara kshetra darshanam

Tiruchendiir and Tiruvanantapuram

Shri shankara matham and Yatri nivas in Tiruchendar
was inaugurated by Jagadguru Shri Jayendra Sarasvati
Shankaracharya Swamigal on 29 May 2008

Shri Kafichi Kamakoti Pitham $hankara matham,
Tiruvanantapuram houses a Shri $hankara paduka
mandapam and Shri Chandrashekharendra Sarasvati
Kirthi mandapam. It is located at Shivan Kovil Street,
Karamana, Tiruvananthapuram.

130

FIRIBI TG &1 )

SIS

<

soax xance KaNAXOT!
SuiRA PADUKA MANDAPAM

£

NCHI KAMAKOTI SANKARA MADAM CO

134



Shankaropadesharatnam

Shri Subrahmanya bhujanigam

Shankaracharya starts off with prayers to Ganesha, who is always
a child but capable of destroying obstacles. He then prays to the
Subrahmanya who rides on the peacock and refers to him as the
son of Shiva and addresses him as the essence of the Upanishads.
The worship of Subrahmanya can help the devotee cross the ocean
of samsara. He alludes to the town of Tiruchendur on the ocean
and dwelling on Tiruchendur, Gandhashaila.

sSo_as LN

lgﬁl |||%1?|1\'( T "k . mahambhodhitire mahapapachore
FAEEES FHIERE | munindranukile sugandhakhyashaile |
TR T T S guhayam vasantam svabhasa lasantam

TG g 7™ T 99 lle || janartim harantam shrayamo guham tam n7n

I take refuge in Guha who shines by His own light, who removes
the afflictions of the people, and who dwells in the cave of the
hill, Gandhashaila, which is on the shore of the sacred ocean,
which destroys the worst sins, and which is congenial to the great
sages. (7)

ATHANT AR T
SFATCHITSRAT JEra: |
o= |9 eIt
T fUTaER Fawd 113y |
apasmara-kushtha-kshayarshah prameha
jvaronmada-gulmadi-roga mahantah |
pishacashca sarve bhavat-patra-bhatim
vilokya kshanat tarakare dravante 1l 2511
Enemy of Taraka! severe diseases such as epilepsy, leprosy,
consumption, lung infection urinary troubles, fever, mental
derangement, disorders of the spleen, etc., and also all kinds of
evil spirits disappear at the very sight of your vibhuti (sacred
ash) kept on the (holy Panneer) leaf. (25)
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Shankara kshetra darshanam

Kanyakumari

As a mark of the visit of Shankaracharya to Kanyakumari,
an arch was erected with the image of Dakshinamurti at
the top. The main shrine contains the marble image of Adi
Shankaracharya with his disciples. The holy feet of
shankara are also enshrined separately in the eastern side
of the main shrine. The Kumbhabishekam was performed
on May 31, 1964 in connection with Shri shankara Jayanti
that year. One can also see a shrine of Adi Shankaracharya
at the top of the hill at Shrinagar in Kashmir. The hill in the
name of Shankaracharya can be viewed around the town.
Thus the memorials of Adi Shankaracharya at
Kanyakumari and Shrinagar adorn the feet and the crown
of India.

The Jagadgurus of Shri Kafichi Kamakoti Mulamnaya
Sarvajiia Pitham were also instrumental in enabling and

facilitating the construction of the Swami Vivekananda
Kendram in Kanyakumari.
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Shankara kshetra darshanam

Suchindram ]
The sthalapurana of Suchindram mentions the visit of Shr1
Shankaracharya and his composition of 21 verses on
Sthanumalaya, praising Brahma, Vishnu and Shiva. Verses
from Sthanustava are chanted in the temple everyday.
THISE] AFITEUYNE TWEEEIE TEEE |
TR LS 3 TgaE [ 79 fEe el

namo'stu vagishaharishvaraya nagendracapaya nadidharaya |
namna Shucindresha iti stutaya jiianatavishaya namah shivaya 1 211

TTATCATGT 9% TCAISSIERISHAY |
AT TOEE: TS s || R

evamatmavidam shreshthah stutva''nandaparo'bhavat |
sarvajiiah shankaracaryah sthanukshetre mahasthale 11 221

Suchindram is known as jiianaranya and Adi Shankaracharya
refers to jfidnaranya as jfianatavi. The sthalapurana of
Suchindram has a sarga that talks of Shri Shankaracharya’s
visit to the temple. There, Shankaracharya is described as one
who has mastered the Veda, vedangas, itihasa and puranas
and a great tapasvi. Shankaracharya reached the temple and
worshipped Shiva. Nataraja murti in the temple gave him
pranavopadesha and Shankara guru obtained Shiva’s grace in
this jiianasabha.

In Kanyakumari district there is a unique festival Shivalaya
ottam that happens during Mahashivaratri. Devotees run
around twelve g$hivalayas starting from Thirumalai to
Thirunattalam, uttering the names of Vishnu “Govinda,
Gopala'. It is said that Adi Shankaracharya introduced this
parikrama to symbolize Harihara-abheda and foster harmony
and unity.
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Shankara kshetra darshanam

Suchindram

In the Sthanumaurti temple, there are twelve images of
Shankaracharya found on the front face of a tall and
massive cubical column. Another column contains the
images of the six shanmata devatas. Thse sculptures give us
information about the establishment of shanmata by
Shankaracharya and the visit of Shankaracharya.

The first pillar contains images of ascetics, seated in
padmasana pose. These are stone reliefs of Adi Shankara
Bhagavatpada with the danda on the right shoulder. In the
ninth image, Shankaracharya is shown in afjalihasta and
as being in meditation. On the right side of this sculpture,
the figure of a boy, standing reverently is seen with both
hands raised high above his head. The tenth and eleventh
images have a head-dress resembling a crown. On the
second pillar are sculpted the shanmata devatas.

One can also see the images of Adi Shankaracharya in the
Shiva temples at Darisanamkoppu, Bhoothapandy and
Thirupparappu in Kanyakumari District.
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Shri Shankaracharya and his disciples at Kafichipuram
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Shankaropadesharatnam

Pafichayatana and shanmata sthapana

A notable nama in the Ashtottarashata nama used to worship Shri
Shankaracharya is “Shanmatasthapanacharyaya namaha”. The
one who established the six paths - namely ganapatyam,
Kaumaram, Sauram, Shaivam, Vaishnavam and Shaktam. Just as
Advaita existed before him, so too did the worship of devatas.
Shankaracharya cleansed these practices and made them free of
himsa of oneself and of others, and rooted them in the vaidika
tradition. The task of propagating the shanmatas and explaining
purvapaksha matas was assigned to six disciples. Commonly found
names in texts include Paramatakalanala, Lakshmana and
Hastamalaka, Tripurakumara, Divakara, Girijakumara and
Vatukanatha. The image of Shankaracharya in the pajamandapa of
Shri Kafichimatham in Kafichipuram has six $hishyas standing

beside him.
ATeH AFTHT 0] UM ARARH
TEEET e e 99 IR
adityam ambikam vishnum gananatham maheshvaram
paiicayajiiaparo nityam grhasthah pafica pajayet

These devatas are also worshipped as part of the Pafichayatana
puja in many homes. In Pafichayatanapuja, certain naturally
occurring stones are used - the reddish stone Shonabhadram for
Ganapati. Sphatika, the glass-like, stone denotes Surya. The
naturally-formed shalagramam found in river Gandaki in Nepal,
for Vishnu, the naturally formed banalingams from Narmada
denotes Shiva. Devi is represented by ambika, a shining stone from
the Svarnamukhi nadi. Shankaracharya has composed stotras on
each of the these devatas except Surya. On Surya, he has composed
a dhyana Shloka as part of the Prapafichasara tantra. He has also
alluded to the worship of Strya in the Prashnottararatnamalika.

& STgar? §d: (Ko Jagadbharta? Saryah) Who is the sustainer of the
worlds?" "Surya” ol SEURUR:? Txhii-maR: : (ko brahmanair
upasyah?  Gayatryarkagni-gocharah $hambhuh) "Whom should the
enlightened ones worship ?" "Bhagavan who dwells in Gayatri, the Sun

and Agni."
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Shankara kshetra darshanam

Rameshvaram and Shri Kafichi Kimakoti Pitham

Rameshvaram is one of the dvadasha jyotirlinga kshetras
and is located on the Pamban Island of Tamilnadu. It is also
one of the four places of pilgrimage known as Char dham
(Badarl Dvaraka, Puri and Rameshvaram) and people all
over Bharatam aspire to have darSshanam of Kashi and
Rameshvaram atleast once in their lifetime. They take sand
from Rameshvaram and go to Prayag and dissolve the sand
there in the Ganga. Likewise, they bring the waters of Ganga
from there and offer to Ramanatha Swami. Samudra
snanam is important here.

Jagadguru sShankara Bhagavatpadacharya’s vijayam to
Rameshvaram has been mentioned in many $hankara
vijayas. The Shankaracharyas who were his successors in
the Kaficht Kamakoti Mulamnaya Sarvajfia Pitham, have the
traditional rights to perform abhishekam to Ramanatha
Svami. Many Acharyas have performed this abhisheka. The
traditional history of the Kafichi Kamakoti Pitham records
the Vijaya yatras of Shri Ujjvala $hankara , the 16th Acharya
and the Setu yatra of the 34th Acharya.
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Shankara kshetra darshanam

The 56th Acharya Shri Sarvajiia Sadashiva Bodhendra Sarasvati
Shankaracharya Swamigal attained siddhi in Rameshvaram. The divya
padukas of this Jagadguru are preserved at Rameshvaram and he was
honored by Pravira Setupati. There are also records of the 59th
Acharya Bhagavannama Bodhendra Sarasvati Shankaracharya
Swamigal having darShanam of these padukas. These were
consecrated later during Sivaji’s times as can be gathered from the
details inscribed in these padukas in Modi script. The 62nd Acharya
visited Setu prior to his journey to Udayarpalayam. The 65th Acharya
Shri Sudarshana Mahadevendra Sarasvati Swamigal also undertook
Setu yatra, performed abhisheka to Ramanathaswami and performed
puja at the adhishthanam of the 56th Acharya. In keeping with this
glorious tradition, the 68th Acharya visited Rameshvaram in October
1922, June 1939 and April 1963 During each of these visits, the Acharya
performed puja to Ramanathaswami. In June 1963 he also performed
Gangabhishekham.

Shri Jayendra Sarasvati Swamigal was welcomed with full honours
during the Kumbhabhishekam during 1976, 1992 and during the
inauguration of the new gopuram in 2000. A nagabharanam was
offered to Ramanatha Swami by the Kafichi Kamakoti Pitham during
the 2016 Kumbhabhishekam.Jagadguru Shri Shankara Vijayendra
Sarasvati Swamigal’s vijaya yatra to Rameshvaram was in 2021.
Krodhi Samvatsaram marked the completion of Kashi Yatra of the
Mahasannidhanam and abhisheka was performed to Ramanatha
Swami
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Shankara kshetra darshanam

Rameshvaram Shankara-matham

Shri Kafichi Kamakoti Pitham Shankara Matam,
Rameshvaram is located right on the sea-shore at Agni
tirtham, at a short distance from the Ramanathaswami
Temple. On the banks of Agnitirtha, a vimana mandapam
over 50 feet in height houses the images of Shri shankara
Bhagavatpada and his Shishyas. Around this are shrines of
Hanuman and for the jyotirlingas.

Around the Adi $hankara vimana, are representative
sculptures depicting various great personalities of Veda,
Puranas and itihasa such as Janaka, Yajnavalkya, Raikva,
vedantis such as Shri Vachaspati Mishra and Shrimad
Appayya Dikshitendra, Madhusudana Sarasvati, Sadashiva
Brahmendra and bhaktas such as Tyagaraja, Tulasidasa.
Images depicting various illustrious Bharatiya women such
as Avvaiyar and Bhamati are also depicted.
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Shri Shankaracharya installing Shrichakra at Kafichi
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Kafichipuram Kimakshi and Shrichakra sthipanam

Shankaracharya arrived at Kafichipuram, one of the seven
mokshapuris and the renowned prthvi kshetra. The people
of Kafichi, under the leadership of King Rajasena, offered a
grand welcome to Shankaracharya. The Acharya stayed at
the mukti mandapa in the Vishveshvara temple, on the
bank of the Sarvatirtham tank for some time. He established
a matham for Himself and his Shishyas there.

Bhagavatpada blessed King Rajasena and had Kaifichi city
remodeled. The king reconstructed the three temples of
Kafichipuram - the temples of Shrimad Ekamranatha, Devi
Kamakshi and Shri Varadaraja. The main gopuras of all the
temples in Kafchi stand facing the temple of Kamakshi. The
processions of the temples are all routed around the main
streets around the Kamakshi temple. The entire city was
remodelled to represent the Shrichakra.

Shankaracharya installed and consecrated the $hrichakra
before Devi Kamakshi and thereby secured her bounteous
grace on devotees having her darshan. He also pacified the
fierce nature of the Devi and secured her benevolent
blessings for the devotees. The Shrichakra today exists as
drawn on a small stone of Shalagrama. There are several
sculptures of Shankaracharya in the temples in
Kanchipuram

Shankaracharya also composed a stotra on Kamakshi,

embedding the first letters of the 15-syllabled mantra of the
Devi.
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Shankaropadesharatnam

Kamakshi stotram

FTeal FH-TSY B(S-AS-TEEEAT BIHSFH |
FAEN F-FRI-GEW-FE1 T+ FT-FEm 11g 1l
kalpanokaha-pushpa-jala-vilasannilalakam matrkam
kantam kafija-dalekshanam kali-mala-pradhvamsinim kalikam 1|

kafici-nipura-hara-dama-subhagam kafici-puri-nayikam
kamakshim kari-kumbha-sannibha-kucam vande mahesha-priyam 1

Kamakshi stotram was first published in the journal
of Sarasvati Mahal library and each stanza begins
with a matrka akshara (one syllable of a mantra).

I prostrate before Kamakshi, the dear one of Mahesha,
who has Her dark black hair decorated by bunches of
flowers from the celestial Kalpavrksha. She is the
Mother and has a lovely form. Her eyes are (beautiful)
as the petals of a lotus. She destroys the impurity that
is adharma. She is dark in colour. She is well-
decorated by a golden girdle, anklets, pearl necklaces
and garlands of flowers, who is the (only true) ruler of
Kafncipura. Her breasts are (high) as the projections
(on top) of an elephant(’s head).
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Shri Shankaracharya's Sarvajiiapitharohana at Kafichi
Shankaracharya ascended the Sarvajiia pitha or the
Throne of Omniscience at Kafichipuram. An ashariri
voice (a divine voice) advised Sankaracharya when he
was about to ascend the pitha, that it would be proper
for him to ascend after winning in debate, the scholars
assembled there. A group of scholars who had come
there from some villages of the Tamraparni banks put
some questions to Shankaracharya. He answered them
all and established the truth of Advaita. He won over
Sarasvatl and answered her questions as well. Then he
ascended the sarvajhapitha.

Among those who were defeated were a group of
brahmanas from the villages in the Tamraparni area.
A young boy accompanied by his father, challenged
the Jagadguru to a debate and held him in debate for
seven days. After seven days, he surrendered to the
Acharya and requested that he be accepted as a
disciple. Shankaracharya accepted him as a disciple
and gave him sannyasa with the name
Sarvajhiatmendra Sarasvati. He appointed
Sureshvaracharya as the guardian for the young boy
and had him instruct Sarvajiiatma in the worship of
the Yoga linga installed here.

It is this vyogalinga known as  Shri
Chandramaulishvara that the Jagadgurus of Shrl
Kanichi Kamakoti Mulamnaya Sarvajia Pitham
worship with their own hands three times a day.
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Shri Shankaracharya's Sarvajiiapitharohana
at Kafichi
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Chandramaulishvara Puja
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Siddhi at Kanchi

Shankara Bhagavatpadacharya was now 32 years of
age. His avatara karyam or the purpose of his
incarnation was complete. Kafichipuram is one of the
seven Mokshapuris, a great Ghatikasthana (place of
education) and an ancient city.

Desiring to leave for his own abode, sitting in the
Mokshapuri of Kafichi, Shankaracharya absorbed his
physical body into the subtle one. His presence
remains at the all-pervading "chit" (consciousness) to
this day. Shri Shankaracharya’s sannidhi exists near
the sannidhi of Kamakshi.

His successor Acharyas continued the tradition of paja
to Chandramaulishvara. Sureshvaracharya was the
second acharya. Sarvajfiatmendra Sarasvati was the
third Acharya of Shri Kafichi Kamakoti Pitham who
took sannyasa at a tender age. Hence
Sureshvaracharya was given the role of guiding him
and he too attained siddhi in Kafichipuram. An
agraharam known as Mandanamishra agraharam
exists in Kafichipuram named after his purvashrama
name and references to descendants of his
purvashrama family are found.

We are fortunate to have had in this line 70
Jagadgurus with the current Acharya Shri Shankara
Vijayendra Sarasvati Shankaracharya Swamigal.
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Siddhi at Kafichipuram
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The works of Shankaracharya

Prasthanatrayi
(Upanishads, Brahmasiutras and Bhagavadgita)

The principal texts of vedanta are the Upanishads, Brahma
sutra and Bhagavadgita. These three together are known as
Prasthanatrayl. Shankaracharya wrote profound but
elegant bhashyas or commentaries on them. These
includes commentaries on the principal upanishads, other
upanishads such as Nrsimhatapini upanishads, the
commentary on the Mandukyakarika of his paramaguru
Gaudapada. There are many commentaries and sub-
commentaries on these bhashyas.

‘ Prakaranagranthas and Upadeshagranthas ’

He wrote short manuals or introductory works known as
prakarana granthas and upadesha granthas. There are
over thirty texts that belong to this category. Some of the
upadesha granthas are structured in the form of questions
a Shishya poses to a guru and the guru’s clarifications.

These include texts such as Vivekachidamani, Sarva-
vedanta-siddhanta-sangraha, Prabodha-sudhakarah,
shorter texts like Laghuvakyavrtti, Praudhanubhuti,
Anatma-shri-vigarhanam. In these, he clearly talks about
the essentials such as following one’s svadharma,
shishtachara, satsangam, bhakti towards devata and guru,
importance of atma jiana, belief in the Veda and how
these are stepping stones to aquire chittashuddhi which in
turn enables internal wisdom to dawn.
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Shankaropadesharatnam

Wisdom from Prashnottararatnamalika

Questions and answers have long served as a means of
communicating knowledge in Bharata. The disciples seek the
wisdom of rshi Pippalada in the Prashnopanishad and ask him
a series of questions. In continuation of that traditional
format, this is a short work of Shankaracharya that provides
little nuggets of wisdom.

wTe | fh JuregH ? Bhagavan! What is to be taken ?
T®ad-H | The utterances of the Preceptor.
2a4fU fhH ? And what is to be given up?
3rdH | The forbidden act.
! 7%: ? Who is a Preceptor ?
feTd a=<a: |
fRrsafgara Jera: gadH |
One who has realized the truth and is ever striving for the

good of the disciple.
He says dharma is the most beneficial and defines dharma as
that which is followed in the family by elders. He also warns
students that anabhyasa or not practising what is learnt is
jadyam or unintelligence

&t oH:?
What is rigteousness?
At 7: fRremi et |
That which has been practised by the virtuous elders of
one's family.
He also stresses the importance of satsanga and says that the
company of the wise is as cool as the moon. From the values a
student must have to the values a householder must have to
universal common values such as satyam all the way upto
developing vairagya, Prashnottararatnamalika has answers to
dharmikas in various stages of life.
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Shankaropadesharatnam

Wisdom from Prabodhasudhakarah
Prabodha-sudhakarah is a vedanta prakarana grantha divided

into 19 sections. The text outlines in a very clear manner both
bhakti and jfiana. It deals with a variety of topics ranging from
transitory nature of the body, control of the senses and the mind,
the nature of advaita and prabodha (enlightenment). Among
these are two very lucid and useful sections the dvidhabhakti
prakaranam and the anugrahika prakaranam that talks of the
divine anugraha of Bhagavan Krshna. This text clearly enables us
to understand that bhakti, karma , upasana through tantra and
mantra all ultimately lead towards jfiana. Bhagavatpada explains
how chittashuddhi is an essential component and only in the
pure mind will there be clear reflection. He says devotion is thus
like a seed that produces this fruit of pure awareness.
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When there is sattva (goodness) in the mind, awareness occurs
like lightning. If the mind becomes pure, only then can
awareness be steady.The internal organ of perception does not
come pure without devotion to the feet of Krshna.Like a piece of
cloth, cleansed by the alkaline salt-mixed mud (or soap in today’s

context), the mind is cleansed by bhakti.
The nature of Bhagavatpada’s words are not only marked by

clarity and intellect but accompanied by kindness.For in the next
verse, he gets down to the level of simplest devotee and says:
Bhakti to Hari is denoted in two ways - gross and suble.At the
beginning, it may be gross and from that subtlety may arise.

L N N

TS FEAT 9 FH SRrweRE |
TR T el qean: e 1l gst |
sthula sukshma ceti dvedha haribhaktiruddishta |
prarambhe sthula syatsuikshma tasyah sakashacca n 171 u
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< Stotras ,

The minds of people may or may not have the ability
to grasp and understand vedanta intellectually.
However, to internalize these ideas and bring about
change through experience takes a very long time.

To aid in mastery of the mind and help it gradually
and firmly purify and fix it on the path,
Shankaracharya has composed many stotras short
and long. Long stotras such as Shiva-padadi-keshanta
varnana, Vishnu-padadi-keshanta-varnana, which
extol the saguna form of the devata from toe to the
head. In addition to stotras on Ganesha,
Subrahmanya, Vishnu and Mahalakshmi, Shiva and
Parvati there are also stotras on Narasimha, Rama
and Krshna the avataras.

As a parivrajakacharya who travelled through most of
the ancient 56 janapadas of Bharata, his insights into
the sacred geography of Bharata can be imbibed
through his compositions of stutis on Ganga, Yamuna,
Narmada, Kashi and Manikarnika.
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Tantra and Mantra shastra

(Lalita Trishati bhashya, Prapanchasara Tantra, Saundaryalahari)

Upanishads speak of many forms of Upasana. Some of
these forms are accessible through Puranas, tantra and
mantra. They are also means to do saguna upasana of the
ishta devata. Lalita Trishati bhashya Shankaracharya has
also written a short commentary on the Lalita Trishati a
stotra on Lalita devi with her 15-syllabled mantra
embedded in it. The commentary reflects
Shankaracharya’s depiction of the Devi as the svarupa of
Brahmavidya.He mentions that the purpose of this is to
easily communicate the essence to a person who is not able
to read the various detailed glosses and it was written out
of devotion to the feet of Lalita.

Laghubhashyas

He has written laghubhashyas or smaller commentaries
on shorter texts. These include the commentary on
Apastamba dharmasitra - adhyatmapatalam.

Bhagavan Veda Vyasa wrote the Brahmasutra and the
comprehensive Mahabharata thus covering the domains
of both dharma and brahma. Shankaracharya chose to
illuminate three specific gems from Mahabharata namely
- Bhagavadgita, Vishnu Sahasranama and Sanatsujatiya
and wrote commentaries on them.

157



Shankaropadesharatnam

Laghu bhashyas

Sanatsujatiya bhashya

Mahabharata contains the section Viduraniti where Vidura
teaches dharma. Along the course of it, he mentions
Brahmavidya. Dhrtarashtra wishes to know about Brahmavidya
(knowledge about brahman - its nature etc). Vidura says that
Sanatsujata, one of Brahma’s mind-born son in Brahmaloka is
the one qualified to expound on Brahmavidya. He then invokes
Sanatsujata who comes to teach the king. The teaching
Sanatsujata imparts to Dhrtarashtra is called Sanatsujatiya.
Shankaracharya has written a commentary on the four
adhyayas of Sanatsujatiya that speak of the primacy of jiiana. In
the introduction, he says even after anushthanam of many
laukika and vaidika karmas, without jiiana, the cycle of birth
and death does not end. Bhagavatpada says that the only way to
learn this is to approach a guru after acquiring qualities such as
Shama, and dama. Sanatsujatiya summarizes how the knowledge
of realization, “aham brahmasmi” dawns which is the only way
to end this cycle.

Vishnu Sahasranama bhashya

Vishnu Sahasranama begins with the question of Yudhishthira to
Bhishma who then reveals the 1000 names of Vishnu. The
Vishnu Sahasranama bhashya begins with an invocation to
Bhagavan Krshna and Bhagavan Veda Vyasa. Here.
Shankaracharya starts off with an introduction with profuse
quotations from shruti, smrti, puranas such as Vishnu purana
doing justice to his fame as “Shruti-smrti-purananam alayam”.
He establishes the goal of bhakti, nama and japa through the
words of devotees such as Prahlada and then talks of the nature
of how this bhakti should be with advaita bhava.Each nama is
commented upon exquisitely, some given sparkling and unique
interpretations to avoid any repetition of meanings.
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The connection between Shankaracharya's philosophy and the
practices of yoga, tantra, and mantra is often misunderstood.
References to yoga and tantra can be found in works such as
Yogataravali and Aparokshanubhuti, which detail various
techniques for meditation and self-realization. Sculptures of
Shankaracharya in Kafichipuram depict him as a yogi, further
highlighting his connection to these practices. Similarly, we see both
in the doctrinal aspects as well as the practical aspects, this
relationship of tantra and mantra within $hankara sampradaya.

Vidyaranya Swamigal in Shrividyarpnava tantra worships
Shankaracharya as one of the teachers of the tantra parampara and
says “Tantra as a path is not outside of $hankara sampradaya”.
Likewise, Bhaskararayamakhi the great commentator of Shri Lalita
Sahasranama also draws from varied sources including the puranas
and reverentially talks of Bhagavatpada. Many of the sadhanas of
mantrashastra are elaborated by Shankaracharya in the
Prapafichasara. All traditional acharyas and knowers of sampradaya
agree that it is a work of Shankaracharya. References in the
Shankaracharitam such as his chanting the Vanadurga mantra to
make Sarasvatl stay in bhuloka also corroborates his mantrasiddhi.
The installation of numerous yantras across temples in Bharata
desha, the tradition of the s$hrichakra in the ear ornaments of
Akhilandeshvari, making benign the fierce forms of devatas - done
for the welfare of the people in the region (lokasangraha) throw light
on this. Saundaryalahari is as much mantra shastra, when done as a
sadhana. Similarly, many of his stotras contain allusions to mantras -
His Kamakshi stotram contains the initial syllables of the 15-lettered
pafichadasht mantra. Accounts of his charitam also say that he
consecrated and drew the Shrichakram in Kamakshi temple with his
own hands (svayam alikhat). We also see evidence of this sadhana in
the prevalent practices of many sannyasis in the Shankara
sampradaya and they focus both on paramartha tattva,upasana and
lokasangraha.

159



Shankara kshetra darshanam

Other kshetras associated with Shankaracharya
Shankaracharya’s digvijayam also includes places such as
Mathura, Ayodhya, Kurukshetra, Haridwar, Kamarupa and
Ujjain as per various sources.

Kurukshetra is an ancient place revered by all Sanatanis.
With the blessings of Jagadguru Shri Jayendra Saraswathi
Shankaracharya Swamiji, a shrine for Jagadguru Adi
Shankaracharya has been established in this town at Jyotisar,

where Bhagavan Shri Krshna gave gitopadesha to Arjuna.
/|7 )

Haridwar

It is noteworthy to recall the services of Jagadguru Shri
Jayendra Sarasvathi Shankaracharya Swamiji, who has
established a vigraha, paduka mandapa or commemorative
shrine for Jagadguru Adi Shankaracharya in every place in
Bharatam that the Jagadguru has set foot.
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S$ri Kafichi Kimakoti Pitham Srimatam Branches

ALLAHABAD
S$ri Adi Sanikara Vimana Mantapam
Triveni Bandh,
Daraganj, Allahabad 211006
Tel. 0532-2503495

AMBAJI/AHMEDABAD
Sri Kafichi Kimakoti Educational & Cultural Centre
Plot no 17, Gota Cross Road,Ognaj Road, Gota,
Ahmedabad - 382481

BANGALORE (MALLESWARAM)
Sri Kafichi Kimakoti Sanikkara Mutt
11th Cross, 5sth Main, Malleswaram,Bangalore - 560003.
Tel: 080- 23345040

BHOPAL
Sri Kafichi Kimakoti Pitham
Sri Madhya Swami Malai Mandir
No.12 Bus Stop,Arera colony,Bhopal-462016

CHENNAI
Sri Kafichi Kimakoti Sankkara Mutt
148/257, Thambu Chetty St, George Town, Chennai — 600001

CHENNAI
Sri Kafichi Kimakoti Sankar Math
33, Easwaran Koil St.,West Mambalam, Chennai 600033




$ri Kaiichi Kimakoti Pitham Srimatam Branches

COIMBATORE
$ri Kimaksi Ambal Temple
T.V.Samy road, R.S.Puram,Coimbatore — 641002

DWARAKA
Sri Kafichi Kimakoti Peeth
SriSankaracharya Swami MathRameswar Mahadeva
Mandir,Dwaraka - 361335. Gujarat

GOA
S$ri Gomantak Tirupathi Balaji Mandir,
Cuncoliem, Mardol, Goa —403404

GOVINDAPURAM
Sri Bodhendra Swamigal Adhishtanam
Govindapuram, via Aduthurai,Kumbakonam Taluk

GAYA
Sri Kafichi Kamakoti Peeta Sarikara Math
W.8/40, D.No: 136/146/22, Ahilyabhai Visnupada road, Chand
Chaura
Gaya - 823001. Bihar

GUWAHATI
Sri Purva Tirupathi Balaji Mandir,
N.H. 37, Betkutchi, P.O. Garchuk, Guwahati — 781035. Assam




$ri Kadichi Kamakoti Pitham Srimatam Branches

HARDWAR
Sri Kafichi Kamakoti Sarikara Mutt
Madrasi Dharamshala, 3, Jodhamal road, near BirlaGate,
Hardwar-249401. Uttaranchal. Tel: 0133-4224005

KALADY
Sri Kafichi Kamakoti Pitham,
S$ri Adi Sanikara Keerthi Sthamba mandapam, M.C.Road,
Kalady - 683574. Kerala.

KARAIKUDI
Sri Sanikara Mani mandapam 13, Natesan St, Sekkalai
Karaikudi - 630002

KUMBAKONAM
Sri Kafichi Kamakoti Sanikara Mutt,
92, Mutt St, Kumbakonam- 612001

KURNOOL
Sri Kafichi Kamakoti Sanikara Mutt
Fort Area, Kurnool - 518001. A.P.

KOLKATTA
Ved Bhavan, 50, Lake Avenue,
Kolkatta - 700 026




Sri Kaiichi Kimakoti Pitham Srimatam Branches

MADURAI
Sri Kafichi Kimakoti Sarikara Mutt
23, Besant road, Chokkikulam,
Madurai - 625001.

MUMBAI
Sri Sankara Mattham,
385, Sankara Matham Road, Matunga, Mumbai-19

MYSORE
Sri Kafichi Kimakoti Mutt
Sita Ramaswamy TempleSita Vilas road,
Mysore — 570024

NEW DELHI
Sri Devi Kamaksi Mandir
A-11, Aruna Asaf Ali Marg
Opp.J.N.U. East Gate.
New Delhi-67.

NEW DELHI
Sri Kafichi Kimakoti Pitham Cultural Centre
Ayyappa Mandir Marg, Sector — 1 R.K.Nagar,
New Delhi - 110022

NAGPUR
Sri Sarveswara Devalayam,
Bhagavath Pada Sabha,89E, Ram Nagar, Nagpur — 440033
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Shri Kaiichi Kimakoti Pitham Shrimatam Branches

NOIDA
Shri AdisankarAcharya Mandir
Shri Kafchi Kimakoti $hankara Mutt, A 52, Sector 42, Noida
Dadri Road, Opp.HP Petrol Pump Near Green Valley Chowk
Noida - 201304. U.P.

NELLORE
Shri Kafichi Kimakoti $harikara Matam 20/558, Mulapet,
Nellore- 524003

PUDUKOTTAI
Shri Kafichi $hankara Mutt, 920/2, North St,
Pudukottai - 622001

PUNE
Shri Kafichi Kamakoti Pitham Shri Adya shankara Mandir,
Near Sarasbagh,
Pune - 411030

PURI
Shri Kafichi Kimakoti Mutt Swargadwar, Beach road,
Puri, Orissa—752001
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SATARA
Shri Uttara Chidambaram Nataraja Mandir, Krshna Nagar,
Pune -Bangalore National Highway,
Satara - 415 003

SIRKAZHI
Shri Kafchi Kamakoti Sivagama Patasala, Gnanasambadar
Avathara Illam, 6, Thirugnanasambandar St, Sirkazhi-609110.

RAMESWARAM
Shri Kafichi Kamakoti Math
Agni Theertham,
Rameswaram- 623 526

SALEM
Shri Kafchi Kamakoti $hanikara Matam
Shri Kamakshi Amman Temple
3 E, 7th Cross, North Maravaneri Extn, Salem - 636007.

SRISAILAM
Shri Kachi Kimakoti Pitham
Near Krshnadevaraya Gopuram
Shrisailam-520020
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TANJAVUR
Shri Bangaru Kimakshi Devasthanam, 151/382, West Main St,
Thanjavur - 613009. Tel: 04362-252539

TIRUVIDAIMARUDHUR
Shri Kafichi Kimakoti $hanikara Mutt41/14, Tirumanjana
Veedhi, Tiruvidaimarudur - 612104

TIRUNELVELI
Shri Kafichi Kamakoti $harikkara Matamiog, A.P. Mada St,
Tirunelveli Town- 627006

TIRUVANAIKOIL
Shri Kafichi Kamakoti $harikara Mutté7, North Mada St,
Tiruvanaikoil, Trichy-s.

TIRUPATI
Shri Kafichi Kamakoti $hanikara Matam, Shri Maha Paduka
mandapam, (Near RamaKrshna Mutt), RamaKrshna Marg,
Vinayaga Nagar,
Tirupathi-517507
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TIRUMALA
Shri Kafichi Kamakoti Shankara Mutt
Sarvamangala Maha mandapam Ring Road,
Tirumala - 517504

VILLUPURAM
Shri Kafichi Kimakoti Mutt
26/41, Shankara Mutt St
Vizhupuram - 605602.

VIJAYAWADA
Shri Kanchi Kimakoti pithastha Shri Venkateswara Swami Shri
Chandra Mouleeswara Swami Varla Devasthanam,
Shri Kafichi Sankar Math, Venkateswarapuram,
Vijayawada - 520010

VISHAKAPATNAM
Shri shankara Mutt
Dwaraka Nagar,
Vishakapatnam- 530016. A.P.

WALAJAHPET
Shri Kafichi $harikara Matam
Masilamani Nagar Near Iyappan Temple
Walajahpet - 632513







